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An Humble Testimony Unto the Goodness and Severity of God

Editor’s Preface

Few voices in church history speak with the weight, clarity, and
spiritual earnestness of John Owen (1616—1683). Widely regarded as
one of the greatest theologians of the Puritan era—and perhaps of all
time—Owen combined deep doctrinal conviction with pastoral
concern, writing not merely for the mind, but for the heart and
conscience.

A Humble Testimony was originally penned during a season of
national crisis and spiritual decline. Owen’s aim was neither political
agitation nor mere lamentation, but a clear and solemn call to
repentance, self-examination, and reformation—both personal and
corporate. His counsel moves between piercing diagnosis and
pastoral remedy, urging believers to lay hold of God’s promises, to
turn from sin with sincerity, and to devote themselves to prayer,
holiness, and steadfast obedience in times of trial.

This updated edition seeks to serve modern readers by retaining
Owen’s tone, vocabulary, and theological precision, while making
small adjustments for clarity and readability. Long paragraphs have



been divided into shorter units, punctuation has been lightly refined,
headings have been inserted to mark the flow of thought, and
Scripture quotations have been italicized for emphasis. While the
substance of Owen’s thought remains faithful to the original, some
very minor wording changes or omissions may have occurred in the
process of preparing this edition for ease of reading.

In preparing the text, traditional editorial care was paired with the
assistance of modern tools. Artificial Intelligence (AI) was used to aid
in reformatting, organizing text flow, and ensuring typographical
consistency, while human oversight ensured that Owen’s meaning
and pastoral force were preserved. The goal was not to rewrite Owen,
but to help his message speak clearly to twenty-first-century eyes
without losing the cadence and weight of his original style.

It is my prayer that this refreshed edition will help you hear Owen’s
urgent call—to self-searching, repentance, renewed obedience, and
an unshakable confidence in Christ.

“He that hath an ear, let him hear what the Spirit saith unto the
churches.”

— Editor

TO THE READER.

The ensuing discourse contains the substance of sundry sermons
preached in a private congregation. Some who heard them,
considering the subject-matter treated of, and the design in them



with respect unto the present state of things in this nation, did judge
that it might be convenient and seasonable to make them more
public, for the use and benefit of others.

But, knowing how remote I was from any such intention in their first
composure, and how naked they were of all ornaments that might
render them meet for public view, I was unwilling for a season to
comply with their desires. Neither was it their importunity (which, as
they did not use, so I should not in this case have valued), but their
reasons, that prevailed with me, to consent that they might be
published by any that had a mind thereunto; which is all my
concernment therein.

The State of the Nation and the Neglect of
Repentance

For they said, that whereas the land wherein we live is filled with sin,
and various indications of God's displeasure thereon, yet there is an
unexemplified neglect in calling the inhabitants of it unto
repentance, for the diverting of impendent judgments.

The very heathen, they said, upon less evidence of the approaches of
divine vengeance than is now amongst us, did always solemnly apply
themselves to their deities for the turning it away. Wherefore, this
neglect amongst us they supposed to be of such ill abode, as that the
weakest and meanest endeavour for relief under it might be of some
use; and of that nature I cannot but esteem this discourse to be.

The Failure of Political Wisdom



They added, moreover, that whereas, on various accounts, there are
continual apprehensions of public calamities, all men's thoughts are
exercised about the ways of deliverance from them; but whereas they
fix themselves on various and opposite ways and means for this end,
the conflict of their counsels and designs increaseth our danger, and
is like to prove our ruin.

And the great cause hereof is, a general ignorance and neglect of the
only true way and means whereby this nation may be delivered from
destruction under the displeasure of God. For if their thoughts did
agree and centre therein, as it would insensibly work them off from
their present mutual destructive animosities; so also it is of such a
nature as would lead them into a coalescency in those counsels,
whose fruit would be the establishment of truth, with righteousness
and peace.

Now, this way is no other but sincere repentance, and universal
reformation in all sorts of persons throughout the nation.

The Only Way of Deliverance

That this is the only way for the saving of this nation from impending
judgments and wasting desolations—that this way will be effectual
unto that end when all others shall fail—is asserted and proved in
this discourse, from the authority of our Lord Jesus Christ himself, to
confront the wisdom of politicians, who are otherwise minded, with a
plain word of truth and power.

It was hoped also by them, that some intimation of their duty might
be hereby given unto those who, having the ministerial oversight of
the generality of the people, do divert their minds unto the petty



differences and contests, whilst the fire of God's displeasure for sin is
ready to devour their habitations.

The Duty of Ministers in a Time of Crisis

And the truth is, if they persist in their negligence, if they give not a
public evidence, at this season, of their zeal for repentance and
reformation of life among all sorts of persons—going before them in
their example and endeavours unto the promotion of them—I
understand not how they will give an account of their trust and duty
to God or men.

And therefore, were I worthy to give advice to any of my brethren in
the ministry, who are in the same condition with myself as unto
outward circumstances, it should be this only, namely, that whilst
others do seek to obstruct them in the whole discharge of their duty,
and to deprive the church of the benefit of their labours, they would,
by their own personal example, by peculiar endeavours in their
congregations, among all that hear them, and on every occasion, so
press the present calls of God unto repentance, and so promote the
work of a visible reformation, as eminently to help in saving of the
nation from approaching judgments, and therein of them also who
design their trouble—and I doubt not but most of them are already
engaged and forward herein.

This shall be our testimony, and our peace, in whatever may befall us
in this world.

Long-Term Spiritual Care for
Congregations



Let us not satisfy ourselves, that our congregations are in so good a
posture as that they may continue for our lives; and so be like ill
tenants, who care not if their houses fall upon the expiration of the
term of their interest in them. That reparation is required of us
which may make them serve for succeeding generations.

And when any church is so unobservant of its own decays as to be
negligent of endeavours for proportionable reformation—if, after a
while, any will deliver their own souls, it must be by a departure from
them that hate to be reformed.

It is a fond imagination, that churches may render their communion
useless and dangerous only by heresy, tyranny, and false worship—
an evil, worldly, corrupt conversation in the generality of their
members, contrary to the doctrine of the gospel, not opposed and
contradicted by a constant endeavour for sincere reformation, is no
less ruinous unto the being of churches than any of these other evils.

Final Words to the Reader

On these and such like considerations, I was not unwilling that this
plain discourse should be exposed to public view, hoping that it
might stir up others of greater abilities and opportunities more
effectually to pursue the same design.

I do not think it needful to make any apology for the plainness both
of the matter and style in this small treatise. The least endeavour to
attire a discourse of this nature with the ornaments of speech or
language, is even ridiculous; it is more fit to bear the furrows of sighs
and tears, than to be smoothed and flourished with the oily colours
of elegance and rhetoric.



And as for the obvious plainness of the matter contained in it, it is
suited, as I judge, unto them whose good is principally designed
therein. Plain men have sinned as well as others, though it may be
not unto so high a degree, nor in such an outrage of excess. However,
on many considerations, they are likely first to suffer, unless
impendent judgments are diverted by repentance.

I do but a little plead with every man for himself and in his own
cause. Neither, however wise or learned men may be, is it meet, in
this case, to treat them otherwise. It is to no purpose to make a fine
speech unto such as are falling into a lethargy, nor to discourse
learnedly of the art of navigation unto them that are ready to perish
in a storm; they must be plain words and plain things that are
forcible in this case.

And those by whom they are despised, from any principle of self-
elation, give but an uncomfortable indication of what will be the
issue of their dangers.

Let, therefore, the reader but candidly excuse and pass by the trouble
which he will be put unto by the frequent mistakes of the press,
especially in mispointings, rendering the sense sometimes obscure
and unobvious; and I have, on the behalf of the treatise itself, no
more to desire of his forbearance.



An Humble Testimony unto the
Goodness and Severity of God

In His Dealing with Sinful Churches and Nations

"There were present at that season some that told him of
the Galileans, whose blood Pilate had mingled with their
sacrifices. And Jesus, answering, said unto them, Suppose
ye that these Galileans were sinners above all the
Galileans, because they suffered such things? I tell you,
Nay: but, except ye repent, ye shall all likewise perish. Or
those eighteen, upon whom the tower in Siloam fell, and
slew them, think ye that they were sinners above all men
that dwelt in Jerusalem? I tell you, Nay: but, except ye
repent, ye shall all likewise perish.”" — Luke 13:1—5

The Duty of Observing God’s Providences

It is a part and duty of spiritual wisdom, as also an evidence of a due
reverence of God, to take notice of extraordinary occurrences in the
dispensations of His providence. For they are instructive warnings,
and of great importance in His government of the world.

In them "the voice of the LORD crieth unto the city, and the man of
wisdom shall see His name." And there is a mark left on them—as on
profligate [shamelessly immoral] persons—who will not see when
His hand is so lifted up.

An example of this wisdom is given us here in our blessed Saviour.
On the report that was made unto Him of some severe providential



accidents, then newly fallen out, He gives an exposition of the mind
of God in them, with an application of them unto the present duty of
those that heard Him, and ours therein.

General Observations

Some things may be observed in general, to give light into the
context, and the design of our Saviour in this holy discourse.

I. The Time When These Judgments
Occurred

1. A Time of Great Sin
It was a time of the abounding of all sorts of sins. The
nation as such, in its rulers and rule; the church as such, in
its officers, order, and worship; and the generality of the
people, in their personal capacities, were all overwhelmed
in provoking sins.

Hypocrisy, oppression, cruelty, superstition, uncleanness,
persecution, impenitency, and security—all proceeding from unbelief
—had filled the land, and defiled it.

We have a sufficient account of this state of things in the story of the
gospel, so as that it needs no other confirmation. Yea, so wicked were
the people, and so corrupt the church-state, and so impenitent were
the generality of them therein, that it suited the righteousness and
holiness of God to revenge on that generation, not only their own
sins, but the sins also of all wicked persecutors from the foundation
of the world—a thing which He doth not do but on high provocations.



"That the blood of all the prophets, which was shed from
the foundation of the world, may be required of this
generation; from the blood of Abel, unto the blood of
Zacharias, which perished between the altar and the
temple: verily I say unto you, It shall be required of this
generation.”" — Luke 11:50—51

An Appearance of Extraordinary Severity

There is in this commination [threatening] an appearance of severity
beyond the rule established in Exodus 20:5:

"I the LORD thy God am a jealous God, visiting the iniquity
of the fathers upon the children unto the third and fourth
generation of them that hate me."

But here, the vengeance and punishment due unto the sins of a
hundred generations is threatened to be inflicted on that which was
present.

Something, in our passage, may be spoken for the vindication of
divine justice herein—seeing we may be more concerned in that
divine commination than most are aware.

Particular Considerations of the Case

(1.) The Case is Particular

That in the commandment respects the common case of all false
worshippers and their posterity; but this respects persecution, unto
blood and death, of the true worshippers of God.



Now, though God be very much provoked with the sins of false
worshippers, yet He can either bear with them, or pass over their
sins with lesser punishments, or at least for a long season. But when
they come to persecution, and the blood of them who worship Him in
spirit and in truth, in His appointed season He will not spare them—
their own, and the iniquities of their predecessors, shall be avenged
on them; which will be the end of the antichristian church-state after
all its present triumph.

(2.) Suffering in the Cause of Christ

All those who, from the beginning of the world, suffered unto blood
on the account of religion, suffered in the cause of Christ, for their
faith in Him, and confession of Him; namely, as He was promised
unto the church.

Unto Him and His office did Abel, by faith, bear testimony in the
bloody sacrifice that he offered. So it is said that Moses, in his danger
for killing the Egyptian, bare "the reproach of Christ," because he did
it in faith of the promised seed, which was Christ.

They were, therefore, all slain in the cause of Christ. And whereas
this generation was to slay Christ Himself, and did so, they did
therein approve of and justify all the blood that was shed in the same
cause from the foundation of the world, and made themselves justly
liable unto the punishment due unto it.

Hence, our Saviour tells them, Matthew 23:35, that they, the men of
that generation, slew Zechariah, who was actually slain many
hundred years before.

(3.) Abel and Zechariah
Our blessed Saviour mentions Abel and Zechariah particularly. This



Zechariah, called the son of Barachias, was undoubtedly the
Zechariah mentioned in 2 Chronicles 24:20—-22.

For concerning those two alone it is observed, that the one dead, and
the other dying, "cried for vengeance.” So God testifieth of the blood
of Abel, Genesis 4:10. And Zechariah, when he died, said, "The
LORD look upon it, and require it."

Hence the apostle affirms, that "Abel being dead, yet speaketh,"
(Hebrews 11:4), that is, his blood did so—it did so then, and it spake
for vengeance, as he intimates, Hebrews 12:24. It did so before and
until the destruction of Jerusalem; for in the rejection and absolute
destruction of that apostatized church and people, the blood of all
that suffered under the Old Testament was expiated.

Abel's blood cries no more; nor doth God look any more on the blood
of Zechariah to require it.

The Continuation of the Cry

But the same voice and cry is now continued by another sort of men;
namely, those who have suffered in the cause of Christ since His
coming, according to the promise, Revelation 6:9-10.

And this cry shall be continued until the appointed time doth come
for the utter destruction of the antichristian, apostatized church-
state.

The State of a Sinful People Near
Judgment

When a sinful church or people have passed the utmost bounds of
divine patience and forbearance, they shall fall into such abominable,



crying sins and provocations as shall render the utmost vengeance
beneath their deserts.

So Josephus affirms of this generation, after they had rejected and
slain the Lord Christ, that they fell into such a hell of provoking
abominations, that if the Romans had not come and destroyed them,
God would have sent fire and brimstone upon them from heaven, as
He did on Sodom.

Observation:

It is a dangerous thing to live in the times of declining churches,
when they are hastening unto their fatal period in judgments—such
as will inevitably befall them all and every one.

Three Reasons Why Such Times Are
Dangerous

1. Peril from Temptations
Because such times are perilous through temptations from
the abounding of the lusts of men in all uncleanness and
wickedness. So the apostle states it, 2 Timothy 3:1—5.

If any think they are free from danger, because as yet they feel no
evil, whilst the lusts of men professing Christian religion visibly and
openly abound and rage in the world, they will be mistaken.

2. Bloody Abominations After Forbearance
Though destruction do not immediately befall them, yet,
when they have passed the time of divine patience
designing their reformation, they shall precipitate
themselves into bloody abominations, as did the church of
the Jews.



3. Judgment Will Overtake Them
Judgment shall at length overtake them, and God will
revenge on them the sins and provocations—especially the
persecutions and blood—of them that went before them,
and led them into their apostasy.

So when He shall come to destroy mystical Babylon, or the
antichristian church-state, it is said, "In her was found the blood of
the prophets, and of saints, and of all that were slain upon the
earth” (Revelation 18:24).

Even the blood of saints that was shed by pagan Rome shall be
avenged on antichristian Rome, after she hath espoused the cause
and walked in the way of the other, justifying in her own practice
what they had done.

Nearness of Judgment

It was a time wherein judgments were near approaching—so our
Saviour Himself affirms it to have been, Luke 19:42—44, "If thou
hadst known, ... in this thy day."

They had now but a day, and that now almost ready to expire, though
they saw it not, nor would believe it. But the day of their desolation
approached continually; and when the apostle wrote his Epistle to
the Hebrews, it was making its entrance upon them, Hebrews 10:25,
"Ye see the day approaching.”

Lessons from Approaching Judgment



1. God Gives Warnings
In the approaching of desolating judgments on a sinful,
provoking church or nation, God is pleased to give previous
intimations of His displeasure, as well in the works of
providence as by the rule of His word. Such were those here
so interpreted by our Saviour in such a season.

This, I say, is the ordinary process of divine providence; and, it may
be, no nation, heathen or Christian, ever utterly perished without
divine warnings of their approaching desolation.

Some, indeed, seem to be taken away with a sudden surprisal, as God
threateneth, Psalm 58:9—11. But this is from their own security, and
not for want of warnings.

So the old world before the flood had warnings sufficient of their
destruction, by the preaching of Noah, and the building of the ark, by
which he "condemned the world" (Hebrews 11:7), or left them
inexcusable to divine vengeance.

Yet they took no notice of these things, but were surprised with the
flood, as if they had never heard or seen anything that should give
them warning of it; as our Saviour declares, Matthew 24:38-39.

And when the time comes of the destruction of mystical Babylon, she
shall say, in that very day wherein her judgments come upon her, "I
sit as a queen, and shall see no sorrow,” notwithstanding all her
warnings in the pouring out of the vials of previous judgments
(Revelation 18:7-8).

2. Danger of Misinterpreting Providences
It is the height of security, in such a time and season, either
to neglect the consideration of extraordinary providences,



or to misinterpret them, as anything but tokens of
approaching judgments, if not prevented.

Nothing can be questioned herein without an arraignment of the
divine wisdom of our Lord Jesus Christ, in the interpretation and
application that He makes of these accidents.

No doubt but they were neglected and despised by the most as
common things—to take any great notice of such occurrences is
esteemed pusillanimity [timidity] or superstition.

So it is by many at this day, wherein all things, as we shall see
afterward, are filled with tokens of divine displeasure; but things will
come shortly unto another account. In the meantime, it is safe to
follow this divine example, so as to find out sacred warnings in such
providential occurrences.

I1. The Providential Accidents Mentioned

1. The Slaughter of the Galileans

The first was that wherein the bloody cruelty of men had a hand —
"The Galileans, whose blood Pilate had mingled with their
sacrifices."

When this was done, on what occasion, and what was the number of
the persons so slain, the Scripture is silent. However, it is certain that
it was done at Jerusalem; for sacrifices might not be offered
anywhere else.

Thither came the Galileans with their sacrifices — that is, either the
beasts which they brought to the priests to offer for them (for they



might not offer sacrifices themselves), or the paschal lamb, which
they might slay themselves.

Whilst they were engaged in this work, Pilate, the bloody Roman
governor (on what occasion or provocation is unknown), came upon
them and slew them in a cruel manner; intimated in that expression,
that "he mingled their blood with their sacrifices."

This providence is the more remarkable in that it fell out whilst they
were engaged in their sacred worship — which carries an indication
of divine severity. And, it may be, there was, as it is in the ruin of
mankind every day, occasion taken for it from the difference that was
between two wicked governors, Pilate and Herod, unto whose
jurisdiction these Galileans did belong, in whose blood Pilate thought
to revenge himself on his enemy.

However, they both combined at last in the killing of Christ — as
others use to do in the world — and so made themselves friends,
leaving their example to their successors.

2. The Fall of the Tower in Siloam

The other was a mere effect of divine Providence — the death of
eighteen men by the fall of a tower in Siloam; that is, a place of
waters, and a running stream in Jerusalem itself.

Our Lord Jesus Christ declares herein, not only that all such
accidents are disposed by the providence of God, but that He speaks
in them for our instruction.

Both these, as they were warnings (as we shall see), so they were
figures of the approaching destruction of the city and people. For



that, in the first place, is the perishing here intended, as is manifest
in the ensuing parable, wherein the church-state of the Jews is
compared unto a barren fig tree, which was to be cut down and
destroyed.

Accordingly, that destruction did befall them — partly by the bloody
cruelty of the Romans, and partly by the fall and ruin of the temple,
towers, and walls of the city — both included in the word "likewise:"
"Ye shall likewise perish,"” or in like manner.

Although they were of various kinds, and men might evade the
consideration of them on several pretences — the one being nothing
but the tyrannical fury of Pilate, the other only a somewhat unusual
accident — yet our Lord Jesus Christ finds out the hand and counsel
of God in them both, and declares the same language to be spoken in
them both. Signs of the same event are doubled to show the certainty
of it, like Pharaoh's dreams.

Observations from These Two Accidents

First. All sorts of unusual accidents, or effects of Providence, in a
season of sin and approaching judgments, are of the same indication,
and ought to have the same interpretation.

So is the same application made of both these different signs and
warnings by our Saviour. They have, saith He, the same language,
the same signification.

There was nothing at this time that more hardened the Jews unto
their utter ruin, than the false application they made of providential
signs and warnings, which were all multiplied among them, as



boding their good and deliverance, when they were all tokens of their
approaching ruin.

For when such things are rejected as warnings — calling to
repentance and reformation, as they were by them — on a
presumption that they were signs of God's appearance on their
behalf, they became to be nothing but certain forerunners of greater
judgments, and infallible tokens of destruction. And so they will be to
them likewise by whom they are yet despised.

Secondly. God is pleased sometimes to give warnings of
approaching judgments, not only as unto the matter of them — that
they shall be accompanied with severity — but also as unto the
especial nature and manner of them.

So was it with these two signs:
e Blood by the sword.
e Death by the fall of the tower.

These represented, as in a glass [mirror], that common calamity
which was to befall the city and nation.

And I pray God that the prodigious appearance of fiery meteors —
like swords, armies, and arms, with other things of the like nature —
may not be sent to point out the very kind and nature of the
judgments which are coming on England, if not diverted. For as unto
these signs, not only the Scripture, but all heathen stories, are filled
with an account of them.

Before the approach of desolating judgments, nature — the common
parent of mankind — did always put itself forth in irregular, unusual



actings: in fiery meteors, comets, earthquakes, strange appearances
in the air, voices heard, and the like.

Creation’s Trembling Before Judgment

The brute elements tremble at the approaches of God in His
judgment against the inhabitants of the earth. So the prophet
expresseth it, Habakkuk 3:10:

"The mountains saw Thee, and they trembled: the
overflowings of the water passed by: the deep uttered his
voice, and lifted up his hands on high."

They are, as it were, cast into a posture of trembling and
supplication. And ZAschylus, a heathen poet in Justin Martyr, thus
writes:

Tpéuet 6’ Gpn, xai yaia kai mEAWPIOC
BvOog Baiaoong, kwpewv Byog uiya,
‘Orav gméypn yopyov duua S10motov.

"When the dreadful eye of God (in His providence) is lifted up, all
things tremble before it."

II1. Christ’s Interpretation and
Application of These Severe Accidents

1. Especial Judgments Do Not Always
Prove Especial Guilt



Especial judgments in such a season, befalling any, do not prove an
especial guilt or provocation in them. This our Saviour expressly
denies, and that with respect unto both the instances insisted on, and
that distinctly (verses 2, 4).

I do not hence absolutely establish a general rule as unto all times
and persons. For—

First, the observation is here confined and limited unto such a
season as that under consideration; namely, a time of provoking sins
in the generality of the people, and approaching judgments. In such a
season, no assignation of especial guilt ought to be made on especial
calamitous sufferings.

Secondly, some persons may be guilty of such daring,
presumptuous sins, that if they are overtaken with especial
judgments in this world, it is the height of impiety not to own the
especial revenging hand of God in their destruction. Such was the
death of Herod (Acts 12:22—23).

2. Judgments on Individuals as Public
Warnings

Judgments on private men in such a season are warnings to the
public. This is intimated by our Saviour in this place; namely, that
God uses a sovereignty herein, by singling out whom He pleaseth, to
make them examples unto others.

This, saith He, was the sole reason, as far as you are concerned to
judge or know, why God brought these sore destructions upon them,;
namely, that by these warnings He might call you to repentance.



Yet I judge, God doth not ordinarily exercise His sovereignty in this
kind, unless it be when all have deserved to be destroyed. And then,
as in the sedition and mutiny of military legions, they decimated
them (slew one in ten), or slew some for an example and terror unto
others; so God calls out of a guilty multitude whom He pleaseth, to
make previous instances of approaching judgments.

3. First Judgments Are Not Always the
Worst

Those who first fall under judgments are not always the worst that
judgments shall befall; nor are the first judgments usually the most
severe—so it is plain in these instances.

Because we have instances of this nature amongst us, we should
consider how to make a right judgment concerning them. And these
three things we may safely determine:

1. Those who suffered were sinners also, though they were not
so only, or in an especial manner. This is necessary unto the
vindication of the justice of God.

2. He who hath made them warnings unto us, might have
made us warnings unto them. Herein His sovereignty and
mercy towards us who escape is manifest.

3. We also have a hand in that guilt, forerunning such
providences, so far as there is anything penal in them. For
such private previous judgments are the effect of public
provocations.



IV. A Sure Rule for Interpreting Severe
Providences

Here is a sure rule given us of the interpretation of severe
providences in such a season as that here intended—such, I mean, as
we have had amongst us, in plague, and fire, and blood; and such as
we have the signs and tokens of at this time in heaven and earth.

Three things we are here taught safely to conclude concerning them:

1. They are warnings from God. This our Saviour plainly
declares in the interpretation and application of these two
instances.

2. Their voice and language is a call to repentance and
reformation: "Except ye repent,” etc.

3. When they are neglected as warnings, calling to repentance,
they change their nature, and become certain signs of
approaching destruction.

In observing these rules of interpretation of providential severities
given us by our Saviour, we may be preserved from the excesses of
neglecting, on the one hand, what is contained in them, and of rash
judging of men or causes, on the other.

The Sacred Truth in Christ’s Warning

When a land, a nation, a city, a church, is filled with sin, so as that
God gives them warnings or indications of His displeasure by
previous judgments, or other extraordinary signs, if they are not, as



warnings, complied withal by repentance and reformation, they are
tokens of approaching judgments that shall not be avoided.

This is the sacred truth which our Lord Jesus Christ doth here
recommend to our observation. It is the great rule of divine
Providence, with the especial seal of our Lord Christ annexed to it:

"[ tell you, Nay; but, unless ye repent, ye shall all likewise
perish.”

When warnings for instruction are not received, they are tokens of
destruction. This is a truth which none almost deny, and none almost
believe. Had it been believed, many desolating judgments in former
ages had been prevented; nations and cities should have abode in
prosperity, which are now sunk into ruin, yea, into hell (Luke 19:41—
44; Matthew 11:23).

Were it believed in the days wherein we live, it would be the means of
saving a poor nation from otherwise inevitable ruin. The state is so
with us, that, unless we repent, we shall perish.

I do not prescribe unto the sovereignty of God in His providential
administrations. He can, if He please, suffer all His warnings to be
despised, all His calls neglected, yea, scoffed at, and yet exercise
forbearance towards us, as unto a speedy execution of judgment.

But woe unto them with whom He so deals; for it hath only this end
—that they may have a space to fill up the measure of their iniquities,
and so be fitted for eternal destruction (Romans 9:22).

Three Possible Outcomes for a Sinful
Church or Nation



1. Repentance and Reformation
When a sinful church or nation so attend unto God's
warnings in previous judgments, and other signs of His
displeasure, as to comply with them by repentance and
reformation—this is a blessed issue, which will certainly
divert all impendent judgments, as shall be afterward
declared.

2. General Calamity but Preservation of a Remnant
When, by reason of the neglect of them, and want of
compliance with them, God doth bring distress and
calamities upon a people in general—this is a sad event. Yet,
under it, God doth often preserve a seed and remnant
which, being brought through the fire, and thereby purged
and purified, though but as a poor and afflicted people, yet
they shall be preserved as a seed and reserve for a better
state of the church (Zechariah 13:8-9; Isaiah 6:11—13;
24:6, 13; Zephaniah 3:12; Ezekiel 5:2, 12).

3. Utter Forsaking and Abandonment
When God utterly forsakes a people, He will regard them no
more, but give them up unto idolatry, false worship, and all
sorts of wickedness. When He says, "Why should ye be
stricken any more? ye will revolt more and more"—this is
the sorest of judgments.

"Woe also to them," saith the LORD, "when I depart from them!"
(Hosea 9:12). Of such a people there shall be neither hope nor
remnant (Ezekiel 47:11).

Who would not rather see a nation suffering under some judgments,
as the effects of God's displeasure for the neglect of His warnings—



whereby it may be purged, and purified, and restored—than to be left
under idolatry and all manner of wickedness for ever?

Avoiding the Evils: Evidences and
Reasons of the Rule

But the way is here proposed for the avoidance of these evils. And
these things will be more fully spoken unto afterward.

I shall first give some evidences of the truth laid down, and then the
reason of it; which will make way for what I principally intend.

I shall not insist on the especial kind of warnings or signs here
mentioned, but only on the general nature of divine warnings, by the
word or otherwise, in such a season as wherein an abounding of sin
is accompanied with great evidences of approaching judgments.

Evidences of the Rule from Scripture
History

1. The Old World
According unto this rule was the dealing of God with the old world;
which is set forth unto us for an example (1 Peter 3:20; 2 Peter 2:5).

The men of the old world were a sinful, provoking generation. God
gave them warning of His displeasure by the preaching of Noah, and
other ways.

During his ministry, the long-suffering of God waited for their
repentance and reformation; for this was the end both of the season



and of the ministry granted unto them therein. But when it was not
complied withal, He brought the flood on those ungodly men.

2. The Church under the Old Testament
So He dealt with the church under the Old Testament. A summary
account is given of it (2 Chronicles 36:15—-17).

After a contempt of all God's previous warnings, with a neglect of
repentance and reformation, the time came when there was no
remedy, but the city and temple must be destroyed, and the people
be partly slain, and partly carried into captivity.

Accordingly, there is a general rule established for all times and
seasons (Proverbs 29:1).

3. The Churches of the New Testament

Neither have His dealings been otherwise with the churches of the
New Testament. All those of the first plantation have been ruined
and destroyed by the sword of God's displeasure, for impenitency
under divine calls and warnings.

4. The Ministry of Jeremiah
God gave an eminent instance hereof in the ministry of Jeremiah the
prophet. He gives him the law of his prophecy (Jeremiah 18:7-8):

"At what instant I shall speak concerning a nation, and
concerning a kingdom, to pluck up, and to pull down, and
to destroy it; if that nation, against whom I have
pronounced, turn from their evil, I will repent of the evil
that I thought to do unto them."

Here is the whole of the truth laid down represented unto us. The
nation and kingdom especially intended was that of the people and



church of the Jews. Concerning them it is supposed that they were
evil—that sin abounded amongst them.

In this state God gave them warning by the ministry of Jeremiah, as
He did otherwise also. The voice of these warnings was, that they
should repent them of their evil, and reform their ways. On a
supposition whereof He promises to remove the judgments which
they had deserved, and which were impendent over them. Upon their
failure herein, He declares that fearful desolation should befall them;
as it did afterward (verses 15—17).

According to this rule, the prophet persisted in his ministry. The sum
of his sermon was this:

 Itis atime of great sin and provocation.
e These and these are your sins.

e These are evident tokens of God's displeasure against you,
and of the near approaching of desolating judgments.

 In this state, repent, return, and reform your ways, and you
shall be delivered.

 In case you do not, utter destruction shall come upon you.

But the princes, the priests, and generally all the people, set
themselves against him herein, and would not believe his word.

Three False Grounds of Security in
Jeremiah’s Day

They countenanced themselves in their unbelief and impenitency by
three things—persuading themselves they should be delivered,



although they did not repent nor reform their ways:

1. By their privileges
That they were the only church and people of God, who had
the temple and His worship amongst them—as if, he should
say, The best reformed church in the world.

This they directly confront his ministry withal (Jeremiah 7:3—4).
They feared none of his threatenings, despised his counsel for their
safety, approved their ways and their doings, because they were the
church, and had the temple for their security.

2. By their own strength for war
They gloried in their wisdom, their might, and their riches
(Jeremiah 9:23).

3. By help from others
Especially from Egypt. Herein they thought once that they
had prevailed against him, and utterly disproved his rule of
safety by reformation only.

When the Chaldeans besieged the city, by whom the judgments he
had threatened them withal were to be executed, Pharaoh, the king
of Egypt, coming up against them, they departed from Jerusalem for
fear of his army (Jeremiah 37:5, 11).

Hereon, no doubt, they triumphed against him, and were satisfied
that their own way for deliverance was better than that troublesome
way of repentance and reformation which he prescribed unto them.

But he knew from whom he had his message, and what would be the
event of the false hopes and joys which they had entertained. So he
tells them (verses 9—10):



"Deceive not yourselves, saying, The Chaldeans shall
surely depart from us: for they shall not depart. For
though ye had smitten the whole army of the Chaldeans
that fight against you, and there remained but wounded
men among them, yet should they rise up every man in his
tent, and burn this city with fire."

Which accordingly came to pass.

And so it will be with any other people, against all pleas and
pretences to the contrary.

Let the case be stated according as it is laid down in the proposition,
and explained in the instance of Jeremiah:

Suppose a church or people do abound with provoking
sins; that, during the time of God's patience towards them,
and warning of them, there are signs and tokens of His
displeasure and of impendent [about-to-happen]
judgments—Ilet them feed themselves so long as they please
with hopes of deliverance and safety—unless they comply
with the calls of God unto repentance and reformation,
they will fall under desolating judgments, or be utterly
forsaken of God for ever.

Some Grounds and Reasons of the Rule

The grounds and reasons of this rule and order in divine
dispensations are many, plain, and obvious; which I shall not at large
insist upon. I shall only at present mention some of them; because



those of the most evidence and importance will accrue afterward
unto our consideration.

1. Suited to God’s Righteousness and Man’s Natural Light
This rule of proceeding is suited unto the righteousness of God in the
government of the world, in the inbred light of the minds of men.

This notion—that judgment or divine vengeance will overtake
impenitent sinners, who have been previously warned of their sin—is
that which we are not taught, which we do not learn from one
another, which is not only the voice of divine revelation, but that
which is born with us, which is inseparable from our nature. The
light and conviction whereof, neither with respect unto ourselves or
others, we can avoid.

This is the voice of nature in mankind: Impenitent sinners, incurable
by warnings, are the proper objects of divine displeasure.

The absolute impunity of such persons would be a great temptation
unto atheism, as the suspension of deserved judgments on provoking
sinners is with some at this day. But ordinarily and finally, God will
not act contrary unto the inbred notions of His righteousness in the
government of the world, which He Himself hath implanted in the
minds of men. But as for the times, seasons, and ways of the
execution of His judgments, He hath reserved them unto His own
sovereignty.

2. Vindicating God’s Faithfulness in His Threatenings

It is needful unto the vindication of the faithfulness of God in His
threatenings, given out by divine revelation. By this He hath always,
from the beginning of the world, testified unto His own holiness and
righteousness, whereof they are the most proper expressions.



Those first recorded of them are in the prophecy of Enoch (Jude 14—
15). And they have been since continued in all ages.

But whereas the wisdom of God, acting in righteousness, hath been
accompanied with patience and forbearance in the accomplishment
of these threatenings, there have been, and yet are, mockers and
scoffers at these divine threatenings, as though they were a mere
noise, of no efficacy or signification. So the apostle declares the
thoughts of the minds of men profane and ungodly (2 Peter 3:3—4).

Wherefore, there is a condecency [fitness] unto the divine
excellencies, that God, in His own way and time, should vindicate
His faithfulness in all His threatenings.

3. God Hears the Cries of His Witnesses
God hereby manifests Himself to be a God hearing prayers,
regarding the cries of His poor and distressed witnesses in the world.

When the world abounds in provoking sins, especially in blood and
persecution, there is a conjunct cry unto God of those that have
suffered, and those that do suffer, in heaven and earth, for vengeance
on obstinate, impenitent sinners (Luke 18:7—8; Revelation 6:10).

The voices of all those, I say, who have suffered unto death in
foregoing ages, for the testimony of Jesus, and are now in heaven, in
a state of expectancy of complete glory, with all those of them whose
sighs and groans under their oppressors do at present ascend unto
the throne of God, have the sense in them, by divine interpretation,
that punishment be inflicted on impenitent sinners.

As is plainly expressed by our Saviour in that place of the gospel,
affirming that He will avenge His elect speedily, who cry unto Him



day and night. Herein God will vindicate His glory, as the God that
hears prayers.

4. Restraining Wickedness in the World

A sense of this divine truth is a great and effectual means of God's
rule in the hearts of men in the world, setting bounds to their lusts,
and restraining that superfluity of wickedness and villainy which

would otherwise take away the distinction, as to sin, between the
earth and hell.

If men can at any time free themselves from the terror and
restraining power of this consideration—that vengeance is always
approaching towards impenitent sinners—there is nothing so vile, so
profane, so flagitious [shamefully wicked], as that they would not
wholly give up themselves unto it (Ecclesiastes 8:11):

"Because sentence against an evil work is not executed
speedily, therefore the heart of the sons of men is fully set
in them to do evil."

And God knows, that if impunity in this world should always
accompany provoking sinners, the temptation would be too strong
and powerful for the faith of weak believers; which He will therefore
relieve by frequent instances of His severity.

Evidence of Final Judgment from
Successive Temporal Judgments

In a successive continuation of previous judgments on impenitent
sinners, there is an uncontrollable evidence given of the certainty of
that final judgment which all mankind shall be called unto.



So the apostle proves it, and intimates that it is a foolish thing—the
effect of obstinacy in sin—if men do not learn the certain
determination and approach of the eternal judgment from the
drowning of the old world, the conflagration of Sodom, with the like
instances of divine severity (2 Peter 3:3).

Our Present Concernment in Christ’s
Instruction

My present inquiry hereon is, What is our own concernment in these
things—what are we, for our own good, to learn by the blessed
instruction given us by our Lord Jesus Christ in His interpretation of
the providential occurrences mentioned in the text?

And this I shall manifest by an impartial inquiry into the things
ensuing:

Eight Particular Inquiries

I. When doth a church, a nation, a people, or city so abound in sin
as to be immediately and directly concerned in His divine warning;
and what, in particular, is the case of the nation wherein we live,
and our own therein?

II. Of what sort are those desolating judgments which, in one way
and sense or another, are impendent with respect unto such a
church or nation, and consequently unto ourselves, at this season?

III. What warnings, calls, and indications of divine displeasure, and
the approach of calamitous distresses, doth God usually grant, and
what He hath given and is giving unto us at present?



IV. What is the equity, and wherein it doth consist, of the divine
constitution here attested by our blessed Saviour—that in such a
case repentance and reformation, and nothing else, shall save and
deliver a church, a people, a nation from ruin?

V. Whereas this rule is so holy, just, and equal, whence is it that all
sorts of men are so unwilling to comply with it, even in the utmost
extremity, when all other hopes do fail and perish; and whence is it
so amongst ourselves at this day?

V1. What is required unto that reformation which may save any
nation—this wherein we live—from desolating calamities when they
are deserved?

VII. From what causes at present such a reformation may be
expected, and by what means it may be begun and accomplished so
as to prevent our utter ruin?

VIII. What is the duty, what ought to be the frame of mind in true
believers, what their walk and work, in such a season, that, in case
all means of delivery do fail, they may be found of Christ in peace at
His coming; for it is but “yet a little while, and he that shall come
will come, and will not tarry™?

These things are necessary to be inquired into, that we may help to
beat out the paths of truth and peace—the only ways that lead unto
our deliverance.

The nation is filled with complaints and fears: mutual charges on one
party and another as unto the causes of our present troubles and
approaching dangers; various designs and contrivances, with vain
hopes and vehement desires of this or that way or means of help and
deliverance; cruel hatred and animosities on differences in religion,



designing no less than the extirpation of all that is good therein—do
abound in it.

By all means it is rending itself in pieces, wearying itself in the
largeness of its ways, and yet it says not that there is no hope. But for
the most part, the true causes of all our troubles and dangers, with
the only remedy of them, are utterly neglected.

The world is filled—yea, the better sort of men in it—with other
designs, other discourses. We hear rarely of these things from the
pulpits (which are filled with animosities about petty interests, and
private differences in the approaches of public ruin), nor in the
counsel of those who pretend to more wisdom.

Some think they shall do great things by their wisdom and counsel;
some by their authority and power; some by their number; some by
owning the best cause, as they suppose. And with many such-like
notions are the minds of men possessed.

But the truth is, the land abounds in sin—God is angry, and risen out
of His holy place—judgment lies at the door; and in vain shall we
seek for remedy or healing any other way than that proposed. This,
therefore, we shall inquire into.

When Sin Abounds to the Point of Certain
Ruin Without Repentance

The first thing supposed in the proposition before laid down was
taken from the circumstance of the time wherein, and with reference
whereunto, our Lord Jesus Christ delivered the rule of the necessity
of repentance and reformation unto an escape from total destruction.



This was a time when sin greatly abounded in the church and nation.
And this supposition is the foundation of the truth of the whole
assertion; for in other cases it may not always hold.

First Inquiry
Our first inquiry must, therefore, be:

When is a people or nation so filled with sin, or when doth
sin so abound among them, as, in conjunction with the
things afterward to be insisted on, to render their
salvation or deliverance impossible, without repentance
and reformation?

And it doth so—

1. When All Sorts of Sin Abound in It

I do not judge that every particular sin, or kind of sinning, that may
be named, or may not be named, is required hereunto; nor is it so
that there should be the same outrage in public sins—for instance, in
blood and oppression—as there hath been at some times, and in
some places of the world, the dark places of the earth being filled
with habitations of cruelty.

Nor is it so that sin doth reign at that height, and rage at that rate, as
it did before the flood, or in Sodom, or before the final destruction of
Jerusalem, or as it doth in the kingdom of Antichrist. For in that case
there is no room or place either for repentance or reformation. God
hides from them the things that concern their peace, that they may
be utterly and irrecoverably destroyed.



But this, I will grant, is required hereunto—namely, that no known
sin that is commonly passant [prevalent] in the world can be
exempted from having a place in the public guilt of such a church or
nation. If any such sin be omitted in the roll of the indictment, peace
may yet dwell in the land.

It would be too long, and not to my purpose, to draw up a catalogue
of sins—from the highest atheism, through the vilest uncleanness,
unto the lowest oppression—that are found amongst us. I shall only
say, on the other hand, that I know no provoking sin, condemned as
such in the book of God, whereof instances may not be found in this
nation.

Who dares make this a plea with God for it—namely, that yet it is free
and innocent from such and such provoking sins? "Produce your
cause, saith the Lord; bring forth your strong reasons, saith the
King of Jacob;" let us stand up, if we can, and plead for ourselves
herein.

But the only way whereby we may come to plead with God in this
matter is fully described (Isaiah 1:16—20). It must be repentance and
reformation, laying a ground for pleading and arguing with God for
pardon and mercy, that must save this nation, if it be saved, and not
a plea for exemption from judgments on the account of our
innocency.

This is that which, of all things, God most abhorred in the people of
old, and which all the prophets testified against in them.

Four Sins Threatening the Ruin of the
Nation



Yet, to speak somewhat more particularly unto the first part of the
proposition, in reference unto ourselves—there are four sins, or four
sorts of sins, or ways in sinning, which, unless God prevent, will be
the ruin of this nation:

1. Atheism—an abomination that these parts of the world
were unacquainted withal until these latter ages.

oI do not speak concerning speculative or
opinionative atheism, in them that deny the being
of God, or, which is all one, His righteous
government of the world. For it will not avail any
man to believe that God is, unless withal he believe
that "he is the rewarder of them that diligently
seek him." Yet of this sort it is to be feared that
there are many amongst us—yea, some that make
great advantages of religion do live and talk as if
they esteemed it all a fable.

o But I speak of that which is called practical
atheism—when men live and act as if they were
influenced by prevalent thoughts that there is no
God. Such the nation is replenished withal, and it
exerts itself especially two ways:

1.In cursed oaths and blasphemous
execrations, = whereby the highest
contempt is cast on the divine name and
being. The most excellent Thuanus, giving
an account of the Parisian massacre with
the horrible desolations that ensued
thereon, ascribes it, in the first place,



unto the anger of God revenging the
horrid oaths and monstrous blasphemies
which, from the court, had spread
themselves over all the nation (Hist., lib.
liii.). Nor is it otherwise among us at
present—though not generally amongst
all, yet amongst many, and those
unpunished.

2. Boldness, confidence, and security in
sinning. Many are neither ashamed nor
afraid to act, avow, yea, and boast of the
vilest of sins. The awe that men have of
the knowledge, conscience, and judgment
of others concerning their evil and filthy
actions is one means whereby God rules
in the world for the restraint of sin. When
the yoke hereof is utterly cast away, and
men proclaim their sins like Sodom, it is
the height of practical atheism. Nor, I
think, did it ever more abound in any age
than in that wherein we live.

2. The loss of the power of that religion whose
outward form we do retain.

o We are all Protestants, and will abide to be of the
Protestant religion. But wherein? In the
Confession, and all the outward forms of the rule
and worship of the church.



o But are men changed, renewed, converted to God
by the doctrine of this religion? Are they made
humble, holy, zealous, fruitful in good works by it?
Have they experience of the power of it in their
own souls, in its transforming of them into the
image of God? Without these things, it is of very
little avail what religion men profess.

o This is that which is of evil abode to the professors
of the Protestant religion at this day through the
world. The glory, the power, the efficacy of it are, if
not lost and dead, yet greatly decayed; and an
outward carcase of it, in articles of faith and forms
of worship, doth only abide.

o Hence have the Reformed Churches, most of them,
"a name to live," but are dead—living only on a
traditional knowledge, principles of education,
advantages, and interest; in all which the Roman
religion doth every way exceed them, and will
carry the victory when the contest is reduced unto
such principles only.

o Unless God be pleased, by some renewed effusion
of His blessed Spirit from above, to revive and
reintroduce a spirit of life, holiness, zeal, readiness
for the cross, conformity unto Christ, and
contempt of the world, in and among the churches
which profess the Protestant religion, He will ere
long take away the hedge of His protecting
providence, which now for some ages He hath kept



about them, and leave them for a spoil unto their
enemies. So He threateneth to do in the like case
(Isaiah 5:5—6). Such is the state described (2
Timothy 3:1-5).

3. Open contempt and reproach of the Spirit of God in
all His divine operations.

o Our Lord Jesus Christ tells us, "He who speaketh
against the Holy Ghost, it shall not be forgiven
him, neither in this world, neither in the world to
come" (Matthew 12:32). That is, those who persist
in opposing or reproaching the Holy Ghost, and
His dispensation and operations under the New
Testament, shall not escape vengeance and
punishment even in this world; for so it befell that
generation unto whom He spake.

o For continuing to do despite unto the Spirit of
grace, wrath at length came upon them, even in
this world, unto the utmost—which is the sense of
the place.

o Now, scarcely, where the name of Christ was
known, did this iniquity more abound than it doth
at this day amongst us; for not only is the divine
person of the Holy Spirit by some denied, and the
substance of the preaching and writing of many is
to oppose all His peculiar operations, but they are
all made a scoff, a derision, and a reproach, openly
and on all occasions, every day.



o Especially as He is a Spirit of regeneration and
supplication, He is the object of multiplied sober
blasphemies. This iniquity will be revenged.

4. The abounding of uncleanness.

o Having broken forth from a corrupt fountain, it
hath overspread the land like a deluge. These sins,
I say, among others, have such a predominancy
among us as to threaten perishing without
repentance.

2. When All Degrees and Ranks Are
Involved

Secondly. It is required that all sorts and degrees of persons are
concerned in the guilt of some of these provoking sins; for
destruction is threatened unto all: "Ye shall all likewise perish"—all,
not universally pro singulis generum [for each individual of all
kinds], but generally pro generibus singulorum [for each kind or
class generally].

Therefore, all must be, in some way, guilty of them. And this they
may be three ways:—

Three Ways All Ranks Become Guilty of
Provoking Sins

1. Personally—in their own hearts, lives, and practices;
which includes a great multitude.



2. By not hindering and preventing these sins in
others, so far as their duty leads and their power enables
them unto.

o What number of magistrates, of ministers, of
parents, of masters of families are comprised
herein, is evident unto all—especially ministers.
See Malachi 2:7-8; Jeremiah 23:14—15.

3. By not mourning for what they cannot help or
remedy; for it is such alone as shall be exempted from
public calamities (Ezekiel 9). And this, in some measure,
takes us all in.

Why This Consideration Matters

The due consideration hereof is necessary upon a double account:

1. To manifest the glory of God in public calamities
and desolations, when the sword slays suddenly and
destroys the righteous with the wicked. One way or other, in
one degree or another, we have all of us an access unto the
guilt of those things whereby such judgments are procured.

Who can say he is innocent? Who can complain of his share
and interest in the calamities that are coming upon us? Who
can plead that he ought to be exempted?

There will be, at last, an eternal discrimination of persons;
but as unto temporal judgments, we must own the
righteousness of God if we also fall under them.



2. To humble our souls under a sense of sin; which
would better become some of us than feeding on the ashes
of reserves for exemption in the day of distress.

False Presumptions of Safety

Some may suppose that, by reason of their personal freedom from
those public provoking sins which abound in the nation—on one
account or other, by one means or other—they shall be safe, as in
some high place whence they may look down and behold others in
distress and confusion.

But it is to be feared their mistake will serve only to increase their
surprisal and sorrow.

Provoking Sins Present Among All Ranks

Even the practice of provoking sins abounds among all sorts of
persons.

I do not say that all individuals amongst us are guilty of them; for
were it so, our case were irreparable, like that of Sodom, when there
were not ten righteous persons to be found in it—that is, such as
were free from the guilt of those sins whose cry came up to heaven.
For then there would be no room for repentance or reformation.

But whereas there are several sorts and degrees of persons—some
high and some low, some rulers and some ruled, some rich and some
poor—there is no order, sort, or degree, in court, city, country,
church, or commonwealth, that are free from provoking sins.



Individuals of all sorts may be so, but no entire sort is so. And this
farther entitles a nation unto the condition inquired after.

When the World’s Sins and the Church’s
Sins Combine

Thirdly, it is so when the world is full of such sins as are its own—as
are proper to it—and the churches or professors of such as are
peculiar unto them. If either of these were free from their several
provocations, there might be yet room for patience and mercy. And
these are distinct.

e The sins of the world are "the lust of the flesh, the lust of
the eyes, and the pride of Ilife"—sensuality, luxury,
uncleanness, covetousness, ambition, oppression, and the
like, with security. In these things the nation is fertile
towards its own ruin.

* The sins peculiar unto churches and professors are
intimated by our blessed Saviour in His charge on the Asian
churches (Revelation 2—3): decays in grace, loss of faith and
love, barrenness in good works, deadness, formality,
coldness in profession, self-pleasing, pride, hypocrisy, want
of zeal for God and delight in Him, divisions among
themselves, and conformity unto the world.

Some of these things at present are so prevalent among us that they
can never be sufficiently bewailed.

It is no small evidence that the day of the Lord is nigh at hand,
because the virgins are all slumbering. And it is not unlikely that
judgment will begin at the house of God. All flesh hath corrupted its



way; and therefore the end of all, as to its present condition, is at
hand.

When Sins Are Committed Against
Warnings, Mercies, and Patience

Fourthly, it is so when the sins of a people are accompanied with the
highest aggravations that they are capable of in this world. And those
arise from hence—when they are committed against warnings,
mercies, and patience.

These comprise the ways and means which God in His goodness and
wisdom useth to reclaim and recall men from their sins; and by
whomsoever they are despised, they treasure up unto themselves
"wrath against the day of wrath, and the revelation of the righteous
judgment of God" (Romans 2:4-5).

What can save a people, by whom the only remedies of their relief are
despised?

Our Nation’s Response to Warnings

What warnings and previous judgments we have had in this nation
shall be afterward spoken unto. That there hath been no effect, no
fruit of them, is evident unto all. Their language is, "Except ye
repent, ye shall perish."

Who hath complied with the calls of God herein? What reformation

hath been engaged in on this account? Have we not turned a deaf ear
to the calls of God?



Who hath mourned? Who hath trembled? Who hath sought for an
entrance into the chambers of providence in the day of indignation?

By some these warnings have been despised and scoffed at; by some,
put off unto others, as their concernment—not their own; by the
most, neglected, or turned into matter of common discourse, without
laying them to heart.

Our Abuse of Mercies

As for mercies, the whole earth hath been turned into a stage for the
consumption of them on the lusts of men. The nation hath been
soaked with "showers of mercies,” enough to have made it very
fruitful unto God; but, through a vicious, malignant humour in the
hearts of men, there have been truly brought forth nothing but pride,
vanity, gallantry, luxury, and security, in city and country,
everywhere.

The pestilent, deceitful art of sin hath turned the means of our
conversion unto God into instruments of rebellion against God. How
will England answer for abused mercies in the day of visitation?

In all these things hath the patience also of God been abused, which
hath been extended unto us beyond all thoughts and expectations.
And yet men of all sorts please themselves, as if that—were they over
this or that difficulty—all would be well again, without any return
unto God.

When Sins Are Committed in a Land of
Light and Knowledge



Fifthly, these things render impendent judgments inevitable, without
repentance and reformation, when they are committed in a land of
light and knowledge.

Such the land hath been; and wherein yet there is any defect therein,
it is a part of the sin and punishment of the nation (Isaiah 26:10).
From the light that was in it, it might well be esteemed "a land of
uprightness"”; but how it hath been rebelled against, hated, opposed,
maligned, and persecuted, in all the fruits of it, is rather (for the sake
of some) to be bewailed than declared.

Conclusion of the First Supposition

Thus much may suffice to be spoken unto the first supposition in our
proposition concerning the sins of a church, nation, or people, which
unavoidably expose them unto desolating judgments when God gives
indication of their approach, unless they are prevented by
repentance.

We have seen a little, and but a little, of what is our concernment
herein.

I1. Of What Sort Are Impending
Judgments?

Our second inquiry is: "Of what sort those judgments are, which, in
a time of great provocation, are to be looked on as impendent, and
ready to seize on us?"

They are of three sorts:



1. Judgments Absolute, Decretory, and
Universal

There is mention in the Scripture of judgments threatened, which
God hath, as it were, repented him of, and changed the actings of his
providence, that they should not be inflicted (Amos 7:3, 6).

And there are judgments threatened, which have been diverted by
the repentance of men, as it was in the case of Nineveh.

But in this case—neither will God repent, nor shall man repent.
Those judgments shall be universal and unavoidable.

Of this sort we have three instances recorded in Scripture—two are
past, and one is yet for to come:

1.1. The Old World

Upon their provocations, "God repented him that he had made man
on the earth"—that is, he would deal with him as if he had done so,
which must be by a universal destruction.

He would not repent of the evil he had determined, but positively
declared that "the end of all flesh was come before him."

Nor did man repent; for, as our Saviour testifies, they continued in
their security "until the day that Noah entered into the ark”
(Matthew 24:38).

Yet it may be observed, that after things were come to that pass that
there was no possibility of turning away the judgment threatened,
God still exercised forbearance towards them, and gave them the
outward means of repentance and reformation (1 Peter 3:20).



They had amongst them the ministry of Noah, a preacher of
righteousness, and that continued for a long season, in the patience
of God.

And let none please themselves, that they have the outward
means of the ministry continued unto them; for
notwithstanding that fruit of God's patience, their
destruction may be inevitable. For as God may grant it
unto them to satisfy his own goodness, and glorify his
patience; so unto them it may have no other end but the
hardening of them in their sin, and the aggravation of
their sins (Isaiah 6:9-12).

This example of the old world is frequently proposed, and
that to Christians, to professors, to churches, to deliver
them from security in a time of approaching judgments.

1.2. The Judaical Church-State

The people, nation, temple, worship, and all that was valuable among
them came under such a judgment.

In its approach, God would not repent, and man could not repent—
although a day, a time and space of repentance, was granted unto
them.

So it is declared by our Lord Jesus Christ (Luke 19:41—44). They had
a day—it was theirs in a peculiar manner—a day of patience and of
the means of conversion, in the ministry of Christ and his apostles.

Yet, saith he, "the things of thy peace are now hid from thee"—so as
that they must irrecoverably and eternally perish.



So is their state described by the apostle (1 Thessalonians 2:14-16).

Why Give Them a Day of Grace?

It may be said: If their destruction was so absolutely determined that
it was impossible it should be either longer suspended or diverted,
unto what end did God grant them such a day of grace and patience,
which they could not make use of?

I answer: He did it for the manifestation of the glory of his grace,
righteousness, and severity, in two ways:

1. In the calling and conversion of the elect

o During about forty years of grace and patience, all
the elect of that generation were converted to God
and delivered from the curse.

o Although some might suffer in the outward
calamities, yet they were all delivered from the
wrath of God in them and saved eternally (Romans
11:5—10).

o Therefore, in a time of great provocations, it is no
certain evidence that inevitable judgments are not
approaching, because the word and other means
are effectual to some; for God may thereby be
gathering his own before pouring out indignation
on the hardened.

2. In aggravating the guilt of the hardened

o The time given served to fill up the measure of
their iniquity, to the glory of God’s severity



—"Towards them that fell, severity."

o They contracted all the guilt named in 1
Thessalonians 2:14—16 and came into the state
described in Hebrews 10:26—30 (see also Isaiah
6:10—12).

Of this destruction, the flood was a precedent and token, which they
despised (2 Peter 3:5-7).

1.3. The Future Destruction of Antichrist

The third instance, yet to come, is the destruction of Antichrist, the
idolatrous kingdom of the great adulteress, and the persecuting
beast.

With respect to this, God will not repent, nor shall men do so; it is
inevitable (Revelation 18:8).

This God hath determined, and it shall be accomplished—"for strong
is the Lord God who judgeth" her. None shall deliver her out of his
hand, despite the improbability to human eyes, because of Babylon’s
power and allies, the kings and merchants of the earth.

The omnipotency of God is engaged to secure her destruction. She
has her day in which she will not, and shall not, repent.

When God begins his plagues, none belonging to her will repent of
their abominations (Revelation 9:20—-21; 16:9, 11).

Why a Day of Patience Is Still Granted



There is a day of patience still continued to this idolatrous,
persecuting church:

» Partly, that she may "fill up the measure of her iniquities."

e Partly, that God may, by the word and means of grace,
gather all his people from among her (Revelation 18:4).

Our slowness in coming forth from her is likely one means of
prolonging the day of her desolation.

And now the Lord Jesus seems to say to his people what the angel
said to Lot when leading him out of Sodom: "Make haste to escape;
for I cannot do any thing until you are escaped"” (Genesis 19:22).

I hope the time is approaching when he will deal with his people as
the angel dealt with Lot (Genesis 19:16).

They are apt to linger, unwilling to leave the outward
accommodations of the Babylonish state, nor to clear themselves of
innumerable prejudices received therein.

But he, being merciful unto them, will at length lay hold on them by
the word of his power, and take them out of the city in a complete
relinquishment of that cursed state.

Further Distinctions in the Sorts of
Judgments

Two Things Concur in the First Sort of
Judgments

Now, unto this sort of judgments there are two things concurring;:



1. That there is a determinate decree concerning them.

2. That there is a judicial obduration [hardening] upon the
people whom they are determined against, accompanying
them—so that no calls to repentance or reformation shall be
complied withal so as to divert them.

I am satisfied, upon such evidence as I shall give afterward, that this
is not the condition of England. Howbeit, we have cause enough to
tremble at the severest of divine judgments.

I1. The Second Sort of Judgments

The second sort of judgments are such as are deservedly threatened
and determined, yet so as that no judicial hardness doth go along
with them, to make utterly void the preceding day of grace and
patience, and all reformation impossible.

They cannot, they shall not, be utterly removed by a total deliverance
from them. But yet they may have many alleviations and mitigations,
and be sanctified unto them whom they do befall.

Example: The Babylonish Captivity

A full instance hereof we have in the Babylonish captivity, as an
account is given us of it:

"Like unto him was there no king before him, that turned
to the LORD with all his heart, and with all his soul, and
with all his might, according to all the law of Moses:



neither after him arose there any like him.
Notwithstanding the LORD turned not from the fierceness
of his great wrath, wherewith his anger was kindled
against Judah, because of all the provocations that
Manasseh had provoked him withal. And the LORD said, 1
will remove Judah also out of my sight, as I have removed
Israel, and will cast off this city Jerusalem, which I have
chosen, and the house of which I said, My name shall be
there" (2 Kings 23:25—27).

God had decreed and determined to cast off Judah and Jerusalem for
their sin—to bring a wasting desolation upon them.

When this judgment was approaching, Josiah endeavoured a
thorough reformation of all things in the land—religious, civil, and
moral. Yet would not God revoke his sentence of a great calamity on
the whole nation.

The secret reason hereof was, that the body of the people was
hypocritical in that reformation, and quickly returned unto their
former abominations:

"Judah hath not turned unto me with her whole heart, but
feignedly, saith the LORD" (Jeremiah 3:10). See also Jeremiah 4:18.

Howbeit, this reformation of Josiah was accepted with God, and had
its influence into the mitigation or sanctification of the ensuing
desolation.

Differences Between This and the First
Sort of Judgments



This sort of judgment is very different from that before insisted on.
For—

1. It is partial

o There is a remnant always left among a people that
shall escape it.

o So was there in those days; there was an escape, a
remnant whom God delivered and preserved—
which were as a blessing in the cluster, on the
account whereof the whole was not utterly
destroyed.

o See Isaiah 65:6—8; Zechariah 13:8—-9; Amos 9:8—
9.

2. It is not final

o Even in the severity of his wrath, God designed the
recovery of that people again in the appointed
season—giving promises thereof unto them that
feared him.

o So it came to pass in the return of their captivity
(Jeremiah 31:32).

o God may have, for our sins, determined a
desolating calamity on this nation; yet if there be
not a judiciary hardness upon us, it may only be
partial and recoverable—not as it was with Israel (1
Kings 14:10; Jeremiah 4:27; 5:18, 30—-32).

3. It is sanctified to the upright



o It was blessed unto them who were upright and
sincere, and who endeavoured the removal of it by
reformation, though they suffered in the outward
calamity.

o The good figs, or those typed by them, were carried
into captivity; but God dealt with them in mercy:

"I will set mine eyes upon them for good:
and I will build them, and not pull them
down; and I will give them an heart to
know me, that I am the LORD: and they
shall be my people, and I will be their
God" (Jeremiah 24:6-7).

o Whatever was their outward condition, these
internal, spiritual mercies and privileges made it
sweet and useful unto them. The third part was
brought through the fire (Zechariah 13:8-9).

4. It works reformation

o God makes this sort of judgment a means fully to
reclaim and reform many of those who in general
suffer under them.

o They are God's furnace, but not to burn; they
purify and cleanse as silver is tried, and do not
burn up as stubble is consumed.

o So was that church by their captivity purged from
their idols for ever.

Many other differences of the like nature might be assigned.



The Application to Our Nation

In the consideration of this sort of judgments lies our concernment.

Who knows but that God—for our horrible neglect and contempt of
the gospel, with all the cursed immoralities and abominations which
have ensued thereon, and the cold, dead frame of professors under
various means of instruction—hath determined to bring a wasting
calamity on this nation, and that he will not turn away from the
fierceness of his wrath, but it shall overtake us?

If there be a judicial hardness upon the land, so that there is no
repentance, no reformation endeavoured in this day of patience and
forbearance which we yet enjoy, our desolation will be total,
unsanctified, irrevocable.

Though another people may be raised up to profess the gospel in the
land, yet shall we be unconcerned in the mercy. So hath it been
before in this nation, and in all the Christian nations of Europe.

Woe unto us, if we thus betray the land of our nativity—if we thus
give it up to be a hissing and astonishment! Hearken not unto vain
words: This or that way we shall be delivered.

It is the day of our trial, and who knows what will be the evening
thereof?

But, on the other hand—although a public calamity should be
determined irrevocably against us—if we use the day of forbearance
unto the ends of it, in repentance and returning unto God, we shall at
length have all the advantages before mentioned.

It will be but partial; it will be but for a time; it will be sanctified; it
will purify the church and restore it unto a more glorious state than



ever before.

II1. The Third Sort of Judgments

Thirdly, there are judgments which are deserved and threatened, but
not decreed and determined, which may be absolutely diverted and
escaped.

This sort of judgments is frequently mentioned in the Scripture; and
so also are frequent deliverances from them, by the ways and means
of God's appointment.

Observations Concerning Judgments
That May Be Averted

1. Threatenings Reveal the Ordinary Rule
of Divine Justice

And concerning them we may observe—

1. That this threatening of approaching judgments, which yet
may be averted, is a declaration of the ordinary rule of
divine justice, according whereunto a nation or people,
without an interposition of sovereign mercy, ought to be
destroyed.

God doth not threaten—he doth not give warnings, signs, or
indications of approaching judgments—but when they are deserved,



and may righteously be executed. Nor is there any known rule of the
word to give an assurance of the contrary.

All that can be said is, "Who knows but that the LORD may repent,
and turn from the fierceness of his wrath?"

2, Threatenings Are an Ordinance to Call
Us to Means of Prevention

2. The threatening of them is an ordinance of God, to call us
unto the use of such means as whereby they may be
prevented.

He foretells our destruction, that we may not be destroyed—as it was
in the case of Nineveh. And this is the only symptom whereby we
find out and discern the nature of threatened impendent judgments.

If the consideration of them be an ordinance of God, stirring us up to
the diligent use of the means whereby they may be prevented, the
design of God is to give in deliverance in the issue. If it doth not, they
are inevitable.

God holds the balance yet in his hand, and we know not which way
we incline. The best prognostication we can take is from the frame of
our own hearts under the threatenings of them.

The Trial of the Nation in Our Day

Here lies the trial of this poor land and nation at this day: judgment
is deserved, judgment is threatened, judgment is approaching—the
clouds are the dust of his feet.



If all sorts of men turn not to God by repentance—if we are not
humbled for our contempt of the gospel and outrage against it—if we
leave not our provoking sins—evil will overtake us, and we shall not
escape.

And yet, on the other hand, by a due application unto him who holds
the balance in his hand, mercy may glory against justice, and we may
have deliverance.

The Folly of Mere Human Counsels

Those great men who suppose all things pervious [open] unto their
wisdom, and conquerable by their industry—who have a thousand
flattering contrivances for the safety of a nation—cannot more
despise these things than I do all their counsels without them.

When they shall be at a loss, and shall find one disappointment
following on the neck of another, those who attend unto the advice of
God in this case shall find rest and peace in their own souls.

And as for them who scoff at these things, and say, "Where is the
promise of his coming?"—that is, in the way of judgment— "for since
the fathers fell asleep, all things continue as they were from the
creation"—there needs no regard unto God in these things; trouble
us not with the fooleries of your repentance and reformation—God
will "laugh at their calamity" (Proverbs 1:26, to the end).

This is the second thing we were to insist on, for the clearing and
confirmation of the general proposition before laid down.



II1. What Evidences or Warnings We
Have of Approaching Judgments

Our third inquiry is, "What evidences we have at present, or what
warnings we have had, of approaching judgments?" For this also
belongs unto the indispensable necessity of repentance and
reformation, upon the approaching of troubles. And they are the
ordinances of God unto that end; which, when they are despised,
desolating judgments will ensue.

1. God Ordinarily Gives Warning Before
Wasting Judgments

First, ordinarily, God doth not bring wasting, desolating judgments
on any people, church, or nation, but that he gives them warnings of
their approach.

I say, he doth not ordinarily do so; for he may, if he please, surprise
a wicked, provoking generation of men with the most dreadful
destructions, as he did Sodom and Gomorrah of old. And very many
daily are so surprised, as unto their own apprehensions—though,
really, God had given them signs of what was coming upon them, but
they regarded them not, and so perished as in a moment.

But ordinarily, before he executes great and severe judgments, he
gives such indications, signs, and warnings of their coming, as that
men should be forced to take notice of them, unless they be
absolutely hardened and blinded. So he dealt with the old world, in
the building of the ark and the ministry of Noah. So he dealt with the
church under the Old Testament, in and by the ministry of the



prophets (Amos 3:6—8). And so he hath done with all others, who
have had any knowledge of him or of his ways.

They that are wise may discern these things (Hos. 14:9; Matt. 16:3;
Mic. 6:9; Dan. 12:10). And in all heathen stories of the times that
passed over them, we find remarks of strange indications of
approaching desolations.

2. God’s Ends in Giving Warning

And he doth it for two ends:

1. For the satisfaction of his own goodness and love to
mankind—in the exercise of patience and forbearance
unto the utmost (Hos. 6:4), as also for the manifestation of
the glory of his justice when he comes to execute the
severity of his wrath.

When men are surprised with public calamities, they shall not be
able to say, Would none tell us of their approach? Would none give
us warning of them? Had we been told of the terror of the Lord in
his judgments, we would have turned from our iniquities, that we
might have escaped.

In this case, it is usual with God in the Scripture to call heaven and
earth to witness against men, that he did warn them, by various
means, of what would befall them in the end. This is our principal
reason why this weak but sincere “Testimony for God” is published.

And this shall be an aggravation of their misery in the day of their
distress, when they shall seriously reflect upon themselves as unto
their folly, guilt, and obstinacy, in despising the warnings which they



had received—which is a great part of the punishment of the damned
in hell (Ezek. 39:23—24).

2. That they may be a means to call a poor guilty
people unto repentance and reformation, whereby
impendent judgments may be diverted.

3. Five Ways God Warns of Approaching
Judgments

Secondly, there are five ways whereby God giveth warning of the
approach of desolating judgments when a land is full of sin:

(1) By Lesser Previous Judgments and
Severities

So was it in the instances in the text. The destruction of some by the
sword, and the fall of a tower, was a warning to the whole nation of
the approach of a public calamity, unless they repented.

As particular instances are given us hereof in the Scripture, so we
have a general account of this method of divine Providence (Amos

7:1—9).

First, God sent the judgment of the grasshoppers, which ate up all
the grass of the land, and so occasioned a famine. This judgment
being not improved unto repentance, he "called to contend by fire,
which devoured the great deep, and did eat up a part," or consumed
their treasure, devouring a part of their substance. But when this also
was neglected, then came the "plumb-line" of a levelling desolation.



(2) By Extraordinary and Preternatural
Operations in Nature

Such are comets or blazing stars, fiery meteors, dreadful phantoms
or appearances in the air, voices, predictions of uncertain original,

mighty winds, earthquakes, stopping the course of rivers, and the
like.

An account of these things, as they were to foretell and fore-signify
the fatal destruction of Jerusalem, is given us by our Saviour (Luke
21:25—26). And the story of the event in Josephus is an admirable
exposition of this prophecy of our blessed Saviour. See also Rev.
6:13—14.

The frame of nature is, as it were, cast into a trembling disorder upon
the approaches of God in his wrath and fury, and puts itself forth in
extraordinary signs of its astonishment—trembling for the
inhabitants of the earth, and calling on them to repent, before the
wrath of the Terrible One do seize upon them.

So in the Scripture, the seas and rivers, mountains and hills, are
represented as mourning, shaking, trembling at the presence of God
when he comes to execute his judgments. See Hab. 3:6, 8, 10:

"He drove asunder the nations; and the everlasting mountains were
scattered, the perpetual hills did bow. Was the LORD displeased
against the rivers? was thine anger against the rivers? was thy
wrath against the sea? The mountains saw thee, and they trembled:
the overflowing of the water passed by: the deep uttered his voice,
and lifted up his hands on high."



The mountains, hills, seas, rivers bowed, trembled, and lifted up
their hands, as crying for compassion. See Ps. 97:2—6.

By these signs and tokens in heaven and earth doth God give
warnings of his coming to judge the inhabitants of the earth. God
doth not work these strange things in heaven above, and the earth
beneath, that they should be gazed at only, and made a matter of talk
—not that they should be subjects of some men’s curiosity, and of the
scorn of others.

There is a voice in them all—a voice of God; and it will be to their
hurt by whom it is not heard and understood.

(3) By the Light of His Word

The general rule of God’s ordinary dispensation of providence is fully
laid down in the Scripture: "God hath magnified his word above all
his name"—so as that no works of providence shall be unsuited to the
rule of the word, much less contrary to it, or inconsistent with it.

And if we were wise to make application of it unto present affairs and
occasions, we should, in most instances, know in general what God is
doing. Of old it was said, "Surely the Lord GOD will do nothing,"—
that is, in the way of judgments— "but he revealeth his secret to his
servants the prophets" (Amos 3:7).

What they had by immediate revelation, we may have, in a measure,
by the rule of the word, and the declaration which God hath made
therein how he will deal with a sinful, provoking people. So, having
threatened various sorts of judgments, the prophet adds, "Seek ye
out of the book of the LORD, and read: no one of these shall fail"
(Isa. 34:16).



That this great means of divine warnings may be useful unto us, we
are to consider:

1. The stable rules given in Scripture concerning sin,
repentance, impenitence, and judgments. Such rules
abound in it, and no dispensations of Providence shall
interfere with them. God will not give such a temptation
unto faith that any of his works should be contradictions
unto his word. If we will learn our present condition from
these rules, it will be an antidote against security.

2. The recorded instances of God’s dealings with sinful,
provoking nations and churches. This God himself directed
the people of old unto, when they boasted of their church
privileges—sending them to Shiloh, which he had
destroyed. When we find a record in the book of God
concerning his severity towards any mnation in our
circumstances, it is our duty to believe that he will deal so
with us also in his time, unless we repent.

3. Our infallible guidance as to God’s final dealing
with impenitent sinners. The whole Scripture
constantly, equally, universally witnesses that it shall be
eternal destruction. This will preserve us from distracting
surprisals when we find things fall out beyond our
expectation in a way of severity.

4. The signs, marks, and tokens of approaching
judgments set up in the world. Chief among these is
abounding in sin with security—especially in those persons,
nations, cities, and churches whom God is pleased, by the
gospel, to take near unto himself in a peculiar manner.



These signs are buoys, fixed to show where we shall
certainly make shipwreck if we approach unto them.

When these rules are observed, diligently attended unto, and
complied withal—so as that we receive instruction from them—I shall
say with some confidence, that every believer shall know what God is
doing in a way of judgment, so far as is necessary unto his guidance
in his own duty, wherein he shall find acceptance, and not provoke
God in the neglect of it.

4. The Ministry of the Word as a Warning
of Approaching Judgments

God hath appointed the ministry of the word unto the same end. The
principal end of the ministry under the gospel is the dispensation of
the word of reconciliation. But neither is yet this work of giving
warning of approaching judgments exempted from that office and
duty.

Christ himself, in his ministry, preacheth here on this subject. They
are watchmen and overseers; and their duty herein is graphically
expressed (Ezek. 33:2—9). When God placeth any as a watchman for
a people, one part of his duty is to look diligently after the approach
of dangers and evils—such, I mean, as come on the account of sin—
and thereon to awaken and stir up the people to take care of
themselves, that they be not destroyed.

The shepherd is not only to provide good pasture for his sheep, but
to keep them from danger. "The watchman hearkened diligently
with much heed, and he cried, A lion" (Isa. 21:7—8). Having made a



discovery of approaching danger, he cries out to the people, to warn
them of it.

But if the watchmen are slothful and sleepy; if they are dumb dogs,
and cannot bark when evil cometh; if they are light and treacherous
persons, blind guides that have no vision; if they also are under a
spirit of slumber and security, so as that the people are not warned
by them of their danger—this is one of the most severe tokens of
wrath approaching.

It is a great warning, when God takes away the means of warning—
when he says unto a people, "I will warn you no more"—by giving
them such watchmen as are neither faithful nor able to warn them,
and by taking away those that are.

5. God Warns by Bringing a People into
Ruinous Circumstances

God gives warnings hereof, by bringing a people into such a posture,
condition, and circumstances, as do in their own nature tend unto
ruin. Such are:

e Cross interests among themselves.

Incurable divisions.

Contrary and unsteady counsels.

Weakness in spirit and courage.

Mutual distrusts.

Effeminacy through luxury.



e One or other insuperable entanglement.

These are the ways and means whereby nations precipitate
themselves into a calamitous condition.

In general, as unto this previous warning of approaching judgments,
God threatens to send among a people who are tending towards ruin,
a "moth" and a "hornet." The moth he threatens (Isa. 51:8; Hos.
5:12). Somewhat shall eat up and devour the strength and sinews of
the counsels of a nation, as a moth devoureth a garment.

Whilst it lies still, it seems, it may be, to be sound and firm—hold it
up to the light, and it appears full of holes, and is easily torn with the
finger. So is it with a nation—whatever outward peace it seems to
enjoy, when it is decayed in the wisdom and strength of its counsels,
it is easily torn in pieces.

And in like manner he sends the hornet unto the same end (Exod.
23:28; Deut. 7:20)—that is, that which shall vex, disquiet, and
torment them, so that they shall be ready every one to strike himself,
or the next that he meeteth withal. And many of these hornets are at
present among us.

Our National Condition in Light of These
Warnings

These are some of the ways whereby God warneth a people, church,
or nation, of approaching judgments. It concerneth us, now, to
inquire how it is, how it hath been with us, with reference hereunto.
And I say:



1. It is not necessary that God should use all these ways of
warning a sinful people of approaching desolations, if not
prevented by repentance. It is enough, unto the ends of this
dispensation of divine wisdom and goodness, if he make use
of some of them, or of any one of them in an eminent
manner. Wherefore, if any of them have been wanting
among us, yet if we have had others of them, it is sufficient
to render us inexcusable if we repent not.

2. The truth is, we have, upon the matter, had them all, and
they have abounded amongst us.

We have had the previous judgments of plague, fire, and war. Some
may say they were desolating judgments themselves; and so indeed
they were. But whereas sin still aboundeth, and no reformation
ensued upon them in any places, among any sort of persons, they
were but warnings of what is yet to come, if not prevented; and their
language is, "Except ye repent, ye shall all likewise perish.”

We have had a multiplication of signs, in the heaven above, and in
the earth beneath—such as all mankind have ever esteemed
forerunners of public calamities; and the more they are despised, the
louder is their voice to the same purpose.

God hath continued hitherto his word amongst us, wherein the
ordinary rule of his providence in these things is openly declared.
And if those unto whom the declaration of the word of God, in the
dispensation of it, is committed, have not faithfully warned the
people of their danger, their blood may be found at their door.



The Greatest Strait: Want of a Zealous
Ministry

Herein, at present, lies our greatest strait. The efficacy of all other
calls of God unto repentance depends much on the application of
them unto the souls and consciences of men in the preaching of the
word.

But whilst by some this work is despised, at least counted
unnecessary; by some it is neglected utterly; and others, by reason of
their private capacities, whereby they are disenabled to speak unto
magistrates, cities, or the community of the people, think not
themselves concerned therein—it is almost wholly laid aside.

For what, will some say, doth this speaking unto a few in a
retirement signify, as unto a general reformation of the people of the
land? But whereas we have all sinned in our measures—churches,
and all sorts of more strict professors of religion—it is every one's
duty to be pressing these warnings of God within his own bounds
and precincts.

And if each of us should prevail but with one to return effectually to
God, it will be accepted with him, who, in such a season, seeks for a
man to stand in the gap, to turn away his wrath, and will save a city
for the sake of ten, if they be found therein.

Let us not pretend that the repentance and reformation called for
respect the public enormous sins of the nation—in atheism,
profaneness, sensuality, luxury, pride, oppression, hatred of the
truth, contempt of the ministry of the gospel, and the like. They do
so, indeed, but not only—they respect also the decays in faith, love,



zeal, with love of the world, conformity unto it, lukewarmness, that
are found amongst the most eminent professors of religion.

This is our present wound; here lies our weakness—namely, in the
want of a quick, active, zealous ministry, to call and stir up
magistrates and people to effectual repentance, and turning to God.
Unless this be given unto us, I fear we cannot be saved.

If it be otherwise—if we have a ministry that really do attend unto
their duty in this matter—I beg their pardon for other
apprehensions; but then I shall think it the most pregnant sign of
approaching destruction, seeing it is apparent unto all that their
endeavours have neither fruit nor success.

So far have we proceeded with our proposition—namely, that sin
abounds amongst us; that judgments are approaching; that God hath
given us manifold warnings of their so doing.

IV. The Equity of God’s Constitution:
Repentance as the Sole Condition of
Deliverance

That which, in the next place, we are to speak unto is, "The equity of
this divine constitution,—that, in the ordinary way of God's rule
and dispensation of his providence, repentance and reformation
shall turn away impendent judgments, and procure unto a people a
blessed deliverance; and nothing else shall do it:" "Except ye repent,
ye shall perish."

That upon repentance they shall be saved and delivered, is intended
in the same rule. This is the unalterable law of divine Providence;



this shall do it, and nothing else shall so do. The wisdom and power
of men shall not do it. Fasting and prayer, whilst we continue in our
sins, shall not do it. Repentance alone is made the condition of
deliverance in this state of things.

Upon this rule did God vindicate the equity of his ways against
repining Israel (Ezek. 18:29—32):

Can any thing be more just and equal? Ruin and utter
desolation are ready to fall upon the whole people. This
you have deserved by your iniquities and multiplied
provocations. In strict justice, they ought immediately to
come upon you. But "my ways are equal;" I will not deal
with you in a way of strict justice; I will do it in equity,
which is a meet [suitable] temperature of justice and
mercy. And this I make evident unto you herein, in that,
whilst the execution of judgment is only threatened and
suspended, if you make unto yourselves a new heart and a
new spirit, in sincere repentance—if you cast away all
your transgressions by thorough reformation of your lives
—iniquity shall not be your ruin.

What can be more just, righteous, and equal? Who can complain if,
after all this, evil should overtake you, and you shall not escape? The
same he pleads again, chap. 33:10, 11, as in many other places.

Why This Constitution is Just and Right

That this divine -constitution (namely, that repentance and
reformation shall save a church, people, or nation, in the state before
described, and that nothing else shall do so, however men may



please and pride themselves in their own imaginations) is equal, just,
and good—that it is meet it should be so—that it hath a condecency
[fitness] unto the divine excellencies, and the rule of righteousness in
government—is evident; for:

1. It is Inbred in Human Nature

The notion of this rule is inbred in mankind by nature, as was
mentioned before. There is no man, unless he be atheistically
profligate, but, when he apprehends that evil and ruin, especially as
unto his life, is ready to overtake him and seize upon him, he reflects
on his sins, and comes to some resolutions of forsaking them for the
future—so he may be at present delivered from his deplorable
condition.

All this ariseth from these indelible notions ingrafted on the minds of
men:

e All evil of punishment is from God.
e Itis for sin.

e« There is no way to avoid it but by repentance and
reformation.

And those who will not improve this natural light with respect unto
the public, will be found, as it were, whether they will or no, to
comply with it when it comes to be their own case in particular.
Herein lies a thousand testimonies unto the equity of this divine
constitution.



2, It Produces Confidence in God During
Distress

When this rule is complied withal—when repentance and
reformation do ensue upon divine warnings, whereby peace with
God is in some measure attained—it will give men trust and
confidence in him, with expectation of divine relief in their distress;
which is the most effectual means for men to be instrumental unto
their own deliverance.

On the other side, when it is neglected—when evil approaches—guilt
and terror will haunt the minds of men. They shall not be able to
entertain one thought of divine help, which will render them
heartless, helpless, senseless, and betray them into cowardice and
pusillanimity, however they may boast at present.

If these two sorts are opposed, ten shall chase a hundred, and a
hundred put a thousand to flight. And if any nation do openly refuse
a compliance with this constitution, if God should send another to
invade them, in a way of judgment, they would melt away before
them as wax before the fire.

When evils compass us about, and are ready to seize upon us, a
reflection on the neglect of this rule will disturb our counsels,
distract our thoughts, distress our minds, weaken our confidence in
God, and dishearten the stoutest of the sons of men—giving them up
a prey to their enemies.

3. It Reflects All the Divine Excellencies



This rule or constitution hath an impression of all divine excellencies
upon it; namely, of the goodness, patience, wisdom, righteousness,
and holiness of God.

If, when judgments are approaching and deserved, men could divert
them by their wisdom, courage, or diligence, it would reflect
dishonour on God in the government of the world (Isa. 22:7—11). But
in this way of the deliverance of any people, there is a salvo
[preservation] for the glory of all the divine excellencies, as is
manifested unto all.

When, therefore, in this state, impendent judgments are not
absolutely determined, yet so deserved as that, upon a supposition of
continuance in those sins whereby they are deserved, the glory of
divine justice cannot be vindicated in the absolute impunity; and
whereas God hath now prepared all things, and made them ready for
their execution—all means and instruments being girt unto the work
—his sword is whetted, and his arrows are fixed in the bow, he will
first give warning, then give space and time for repentance, and
requires no more for the laying aside of all his preparations for
destruction—surely his ways are equal, kind, and full of mercy.

The Danger of Neglecting This Rule

If men will look for, if they will expect deliverance, without a
compliance with these good, holy, just, gracious, equal terms, they
will find themselves, in the issue, wofully deceived. And if, after all
this, we in this nation should be found in a neglect hereof—if the
nation should continue in its present frame, wherein, of all other
means of safety, this seems to be least thought of or regarded—what
shall we plead for ourselves? who shall pity us in the day of distress?



Most men now despise these things; but can their hearts endure, or
can their hands be strong, in the day that the Lord shall deal with
them? But,—

V. The Unwillingness to Embrace the
Only Way of Deliverance

Whereas this way, this means of deliverance, is so just, so equal, so
reasonable, manifesting itself to the consciences and reason of
mankind, owned by the very heathens, and fully confirmed by divine
revelation, our next inquiry must be:

"Whence it is that there i1s such an unreadiness, such an
unwillingness to comply with this duty as there is; that so many
difficulties are esteemed to be in it,—so as that there is little hope it
will be found among us in a prevalent degree?"

If men, especially such as are great, and esteem themselves to be
wise, are told that this is the way to save and deliver the nation, they
turn away in a wrath, as Naaman did when the prophet bid him wash
and be clean, when he would have rather expected an injunction of
some heroic exploits. These are thoughts for weak and
pusillanimous [timid] souls, who understand nothing of state
affairs. But it will ere long appear who is wisest—God or men.

Yet a hard thing it is to prevail with any to think well of it, or to go
about it, or to judge that it is the only balm for our wounds.



Three Groups Responsible for Planting
This “Healing Tree”

To find out the cause hereof, I shall briefly consider all sorts of
persons who are concerned to plant this healing tree, whose root is
repentance, and whose fruit is reformation of life. They are of three
sorts:

1. Magistrates
2. Ministers
3. The people themselves

Unless there be a concurrence of the endeavours of them all, in their
several places and duties, there will be no such public work of
repentance and reformation wrought as is suited unto the turning
away of public calamities.

But though it be the express duty of them all—though it be their
interest—though it cannot be omitted but at their utmost peril, as
unto temporal and eternal events—yet it is a marvellous hard and
difficult work to prevail with any of them to engage vigorously in it.
Some do not think it necessary. Some, after conviction of its
necessity, either know not how to go about it, or linger in its
undertaking, or are quickly wearied. Some wish it were done, so as
that they may not be at the trouble of it.

I. Magistrates

When Jehoshaphat set himself to reform the church, or his kingdom,
to escape the judgment that was denounced against them, he



appointed for magistrates and judges men fearing God and hating
covetousness. His charge unto them was:

"Let the fear of the LORD be upon you; take heed and do it. Thus
shall ye do in the fear of the LORD, faithfully, and with a perfect
heart" (2 Chron. 19:7, 9).

Without this there will be no public reformation; and therefore the
first difficulty of it ariseth from this sort of persons, and that upon
two accounts:

1. They themselves live in sin. Magistrates may love their
sin and hate to be personally reformed, yea, take delight in
those that openly live in sin also—which is the height of
wickedness (Rom. 1:32). When magistrates are profane
swearers, scoffers at the power of religion, drunkards,
unclean persons, or covetous oppressors, a great
obstruction must needs be laid in the way of public
repentance and reformation.

This difficulty arises not only from their personal sins and
miscarriages, but also from the want of conviction and a
sense of their duty in their places, with the account they
must give thereof.

2. They seem not to believe this work is their duty. Let
it be never so reasonable, so equal, so important, so
necessary unto the deliverance and salvation of any people
—if those who should further it in the first place do obstruct
and hinder it, it will be attended with difficulties. Ill
examples and negligence have ruined this nation.



We may therefore lay it down as an assured truth, which the text will
confirm:

Unless magistrates, who have the visible conduct of the
people, are convinced that it is their duty to promote the
work of repentance and reformation at this time, by their
own example and in the discharge of their offices, the case
of this nation is deplorable, and not to be relieved but by
sovereign grace and mercy.

For what shall the people do, when they see their guides, unto whose
pattern they conform themselves, utterly regardless of any such
thing? This is one means of the difficulty which is found among us, of
affecting the minds of men with this equal constitution.

I1. Ministers

Those who are principally concerned herein are ministers, or those
who have the administration of the word and ordinances of the
gospel committed unto them.

Unto these is this work given in charge in an especial manner. They
have the principal means of repentance and reformation committed
to their management. From them is the beginning and carrying on of
this work expected and required. Hereof, as unto their sincerity and
diligence, they must give an account at the last day.

If this spring be stopped, whence should the refreshing waters of
repentance and reformation arise? Yet herein lies the principal
difficulty of the whole work.



1. Some Ministers Are Part of the Evil

Some there are, pretending unto this office, in whom lies no small
part of the evil that is to be reformed—persons who labour among
the most forward to fill up the measure of the iniquities of this
nation; such as whose ignorance, negligence, profaneness, and
debauchery are, in all their effects, transfused and communicated
unto all that are about them.

Shall we expect that such persons will be instrumental in the
reforming of others, who hate to be reformed themselves? (Jer.
23:15). It was so of old.

2, Many Will Not Pay the Price

There are very few of this sort of persons who will be at the charge of
carrying on this work. They may quickly find what it will cost them.

Unless they are exemplary in it themselves, it is in vain once to
attempt the pressing of it upon others. They cannot go about it
without:

e Great retrenchings of what they have esteemed their liberty
in the course of their conversations

Casting away all compliance with unreformed persons for
secular ends

Renouncing conformity unto the course of the world in
jollities and pride of life

Laying aside all ostentation of riches, wealth, and power

Forsaking all self-seeking and self-pleasing



e Abandoning lightness and carnal confidences

Not only so, but unless, by incessant prayers and supplications with
earnestness and perseverance, they labour for fresh anointings with
the Spirit of grace in their own souls—that faith, love, zeal for God,
compassion for the souls of men, and readiness for the cross may
revive and flourish in them—they will not be useful nor instrumental
in this work.

Is it any wonder that most think it better to suffer things to go on at
the present rate than to venture at that which will cost them so dear?
The truth is, I know very few, if any, who are meet and fit to engage
in this work in a visible eminent manner. Those who have the best,
almost the only, opportunities for it seem to be asleep.

3. The Opposition They Will Meet

Besides the charge they must be at themselves, they perceive the
opposition they shall meet withal from others.

They find they shall not only disoblige and provoke all sorts of
persons, and lose many of their useful friends, but also expose
themselves unto obloquy, scorn, contempt, and reproach of all sorts.
He is a lost man in this world who, without respect of persons, will
engage seriously in this work. Every day he shall find one or other
displeased, if not provoked.

Indeed, the hardest and most difficult service that ever God called
any of his ministers unto—excepting only Jesus Christ and his
apostles—hath been the endeavouring of the reformation of
backsliding or spiritually-decayed churches. These are the two
witnesses which, in all ages, have prophesied in sackcloth.



Such was the ministry of Elijah, which brought him unto that
conclusion, and an earnest longing to be delivered by death from his
work and ministry (1 Kings 19:4). So was that of Jeremiah, in the like
season, whereof he so complains (Jer. 15:10). John the Baptist, in the
same work, lost first his liberty, then his life. In after ages,
Chrysostom, for the same cause, was hated by the clergy, persecuted
by the court, and at length driven into banishment, where he died.

Most men care not how little a share they have in such a work as this,
whose reward will reach them according to the proportion of their
engagement in it. All churches, all persons almost, would willingly be
let alone in the condition wherein they are. They that would press
them unto due reformation ever were, and ever will be, looked on as
their troublers.

Why Our Wound is Incurable

Hence, then, it is that our wound is incurable:

e Few of this sort are convinced of the present necessity of
this duty; they hope things are indifferently well with them
and their flocks—that they may endure their time well
enough.

e Few are willing to undergo the charge and trouble of it—to
put all their present circumstances into disorder.

e Few have received an anointing for the work; many are able
to dispute against any attempts of it; and not a few have
expectations of strange deliverances without it.

What is left us in this case shall afterward be declared.



II1. The Difficulty Arising from the People
Themselves

Thirdly. It is difficult also on the account of the people that are to be
reformed. It is hard to convince them of its necessity—hard to
persuade them to endeavour it—hard to get them to persevere in
attempts for it.

Some of the reasons hereof we may briefly consider:

1. Self-Justification

That self-justification and approbation of themselves which all sorts
of persons, both by nature and by incurable prejudices, are inclined
unto, lie at the bottom of this fatal negligence.

When they see all things amiss, they will grant that there is some
reformation necessary; but that it is so for others, and not for them.
Those that are worse than they—as there are but few who do not
think, on one pretence or other, that there are many worse than
themselves—they suppose this duty is necessary unto, but not unto
them.

If there are none visibly so, yet they will make them, and judge them
so to be. But whilst men have a form of godliness, though they deny
the power thereof, they will justify themselves from all need of
reformation.

Churches will do so, and all sorts of professors of religion will do so—
especially if they have any peculiar notion or practice which they
value themselves upon. So was it with the Jews of old (Jer. 7:9—10),
and with the Pharisees in the days of our Saviour (John 9:40). It is so



at this day; and it is a rare thing to meet with any who will own
themselves to stand in need of real laborious reformation.

Hence it is that no churches would ever reform themselves, which
hath been the cause of all division and separation, whereby some
have been saved from a general apostasy. They all approve
themselves in their state and condition; which is come to that height
in the papal church that they boast themselves infallible, and not
capable of reformation in any thing.

I pray God secure others from the like presumptions! It will be their
ruin by whom they are entertained. Yet so it is at this day. Most
churches think they need more revenues, more honour, more
freedom from opposition, more submission of all men unto them,;
but they almost abhor the thought that they stand in need of any
reformation.

2. The Nature of the Work

The nature of the work itself renders it difficult. It requires a general
change of the course wherein men have been engaged—a thing as
difficult as to cause the streams of a mighty river to change their
course and run backward.

Vicious habits must be subdued, inclinations rivetted in the mind by
long practice and custom be cast out, and ways of conversation
promoted and strengthened by all sorts of circumstances changed.
These things render the work unto some men impossible.

So the prophet declares it: "Can the Ethiopian change his skin, or the
leopard his spots? then may ye also do good, that are accustomed to



do evil” (Jer. 13:23). Men cannot easily unlearn what they have been
so taught or accustomed unto.

The mighty power of God on the souls of men—both as unto
individual persons and whole societies—is required unto this change.
So it may be wrought, and not otherwise (Isa. 11:6—9).

3. Fear of Loss

The advantage which many may make unto themselves by the
present posture of things, and fear of alterations by reformation, is a
mountain in the way—a mighty obstacle against entertaining serious
thoughts about it.

4. Carnal Security

The Scripture most frequently casts the cause hereof on men's
security in their earthly enjoyments. This keeps them safe from
hearing God's calls, or taking notice of his warnings. Therefore it is
laid down as the cause and constant forerunner of all desolating
judgments. It is at large insisted upon by our Saviour himself (Matt.

24:37-39; Luke 17:26—29).

Now, this security is like the disease in the body which is commonly
called the scurvy—it is not any single distemper or disease, but a
complication or concurrence of many prevalent distempers.

Security is not the name of any one vicious habit or inclination of the
mind, but it is a concurrent complication of many:

 Spiritual stupidity and sloth, called a spirit of slumber



e Love of the world
e Carnal wisdom
» Groundless hopes of life

All proceed from unbelief. If a practice in a course of sin have for
some season ensued on these principles, whereby conscience comes
to be seared, or is made senseless, the case of those in whom it is, is
for the most part remediless. And not a few of this sort are amongst
us.

Other Reasons and Final Encouragement

Many other reasons there are rendering this work full of difficulty,
though it be so necessary, so just and equal. As for those by whom all
these things are despised, and even scoffed at, something shall be
spoken afterward unto them, or concerning them.

But yet, this consideration ought not to deter any from endeavouring
the discharge of their own duty herein. For, as we have seen, it is
indispensably necessary, that we and the nation may be saved from
desolating judgments; so we shall see afterward how, and by what
means, this difficulty may be surmounted, and those obstacles
removed out of the way.

However, happy will they be—be they never so few, never so poor,
never so unknown to the world—whom God shall find so doing,
when he ariseth out of his place to shake the earth terribly!

VI. The Nature of the Repentance and
Reformation God Requires



I shall, therefore, in the next place, to bring all things nearer home,
inquire, "What is the nature of that repentance and reformation
which at this time God requires of us all, that we may not perish in
his sore displeasure?"

After a devastation made of the treasure of the Roman empire by
sundry tyrants successively, Vespasian, coming to the government,
acquainted the senate that there was need of so many millions of
money, that the empire might stand—not that it might flourish and
grow vigorous, whereunto much more was required, but that it might
be preserved from dissolution and ruin.

And I shall propose, not what is requisite to render the church of God
in this nation orderly, beautiful, and vigorous, but only what is
necessary that it may stand and live, by a deliverance from desolating
judgments.

First. Repentance Absolutely Required

The repentance which, in any case, God requireth absolutely, is that
which is internal and real, in sincere conversion unto himself,
accompanied with fruits meet for such repentance.

So is it declared: "Therefore I will judge you, O house of Israel,
every one according to his ways, saith the Lord God. Repent, and
turn yourselves from all your transgressions; so iniquity shall not
be your ruin. Cast away from you all your transgressions, whereby
ye have transgressed; and make you a new heart and a new spirit:
for why will ye die, O house of Israel?" (Ezek. 18:30—31).

A new heart and a new spirit, or real internal conversion unto God,
by the grace of the covenant, is required in this repentance, as the



renunciation and relinquishment of all iniquities must be the fruit of
it. So also is it expressed (Isa. 1:16—17). Internal purification of the
heart, with the practice of universal obedience, and abstinence from
all sin, is that which God requires.

This is that repentance which was the subject of the ministry of John
the Baptist; on the neglect whereof he threatened the people with
final excision—which, accordingly, not long after befell them (Matt.
3:8-10).

God doth not require a feigned repentance, or that which is merely
outward and temporary. In this case, see Joel 2:12—13.

Secondly. Lesser but Real Repentance
That May Prevail Temporarily

Where there is repentance and reformation that are real in the root
or cause of them—which is an effectual conviction of sin, and sense
of ensuing, approaching judgments, giving testimony of sincerity in
its fruits, by an abstinence from open provoking sins, and the
performance of known duties (unto its sincerity in both which a
sense and reverence of God is owned)—though it be not in many, in
the most, it may be in few, absolutely sincere and holy, yet may it
prevail to the turning away of threatened judgments, at least for a
season.

Things Required Unto This Repentance

1. A real conviction of sin in them that are called unto it,
or do make profession of it. If this lie not in the foundation,



no expression of repentance, no profession of reformation,
is of any value in the sight of God. Yea, it is a mocking of
him, which is the highest provocation.

Men without this conviction may be driven to somewhat
that looks like repentance and reformation—as the keeping
of days of fasting or humiliation by outward force or
compulsion of law—but there is nothing in what they do of
what we inquire after. By such days and ways they shall
never save the nation (Jer. 3:10).

2. A real sense of God's displeasure, and the approach of
desolating judgments. It is not enough that we have a
conviction and sense of our own sins, but we must have
them also of the sins of the nation, whereby God is
provoked to anger.

Apprehensions of his displeasure are to influence our minds
in all that we go about herein. Unless these abide and dwell
in our minds—unless they accompany us continually in all
our ways and occasions, rise and lie down with us—we shall
not cordially engage in this duty.

3. Real reformation, in an abstinence from all known sin,
and the avowed fruits of a reformed conversation, are
required hereunto (Matt. 3:10).

4. That it be persisted in (Heb. 6:1).

Evidence from Examples



On these suppositions, that this repentance is useful unto the end
proposed is made fully evident in the instances of Nineveh and of
Ahab (1 Kings 21:27-29).

Ahab, in his repentance and humiliation, manifested a deep sense of
the guilt of sin and divine displeasure. "Seest thou,” saith God to
Elijjah, "how he humbleth himself?" It might easily be known and
taken notice of.

There is a humiliation described by the prophet Isaiah (Isa. 58:1—5),
which God abhorreth, and which shall be profitable for nothing. Such
have been the humiliations among us, for the most part.

Distinguishing Between Covenant
Repentance and Providential Repentance

Although it be the duty of every man to endeavour that his
repentance and reformation do consist in a sincere, internal, cordial
conversion unto God—which the divine calls do intend—without
which it will not be of advantage unto his own soul as unto his
eternal condition; yet, as unto the turning away of temporal
calamities, at least as to the suspension of them, such a public
repentance and reformation as evidence themselves in their fruits to
proceed from a real sense of sin and judgment, may be useful and
prevalent.

In brief:

e The repentance which God requireth with respect to his
covenant—that the souls of men may be saved, unto the
glory of his grace by Jesus Christ—is internal, spiritual,



supernatural, whereby the whole soul is renewed, changed,
and turned unto himself.

e But as God is the supreme governor of the world, in
temporal things, with respect unto the dispensation of his
providence in mercies and judgments, there may be a
repentance and reformation wherein his glory is vindicated,
in a visible compliance with his calls and warnings, and an
acknowledgment of him in his righteous judgments, which
may be of use unto the end proposed.

Besides, wherever there is a general reformation of life sincerely
attempted, it is to be believed that in many it is spiritual and saving.

5. Repentance and Reformation Must Suit
the Condition of Those Called

The repentance and reformation required must be suited unto the
state and condition of those who are called thereunto. All are to
consider what is amiss in them, as unto their own state and
condition: "Let the wicked forsake his way, and the unrighteous
man his thoughts" (Isa. 55:7)—every one his own way and thoughts
in their present condition.

Wherefore, the persons intended in this call are of two sorts:

1. Such as are wicked—persons unconverted, unregenerate,
not born of God.

2. Such as are sincere believers—really converted unto
God.



The call of God is unto both sorts. Repentance and reformation are
required of them both, and they are so in a suitableness unto their
different conditions.

Different Degrees Among the Wicked

In each of these sorts there are various degrees of sin and
provocation.

Some of the first sort are openly flagitious—public, habitual
sinners—such as whose sins "go before-hand unto judgment,” as the
apostle speaks (1 Tim. 5:24). Others are more sober in their outward
conversation. The call of God respects them in all their several
degrees of sinning: "Let the wicked forsake his way, and the
unrighteous man his thoughts"—those which are his own, which are
proper to him.

None doubts, unless it be themselves, that the first sort ought to
reform themselves. The generality of men cry out against them, and
fear that for their sins—especially if they be persons in high places—
the judgments of God will come upon the land.

But if those of the other sort also, who are apt to justify themselves
because they run not out unto the same excess of riot with them, do
not apply themselves unto the repentance and reformation which are
proper unto their state and condition, the will of God is not answered
in his warnings.

Yet it is the impenitency of this sort of men that is the most
dangerous symptom at this day in the nation. Their unshaken
security keeps all that truly fear God in a trembling posture.



The Case of Churches and True Believers

It is so with churches peculiarly reformed, and true believers in
them; as also with all other true believers who walk more at large.
They also are called unto repentance and reformation, and that
according to their state and their respective degrees therein.

Some are more guilty than others in decays of faith, love, zeal,
holiness, and fruitfulness in obedience, with conformity to the world.
And if there should be a public reformation in the nation as to
outward provoking sins, yet if these of this sort do not reform
themselves, according as their condition doth require, the desired
deliverance would scarcely be obtained.

Woe be to such persons, if, through their neglect of their duty, the
whole nation should be exposed to ruin!

Reformation Must Be Universal

The reformation called for, as the condition of escaping impendent
judgments, must be universal—at least general—amongst all sorts
and degrees, all orders and estates of men.

All sorts have sinned. All sorts are threatened. Therefore repentance
is required of all, if we would not perish.

It is so of magistrates and ministers, of nobles and common people,
in city and country—and that to be evidenced by its fruits, so as that
it may be said of us, "See you not how they humble themselves?"

Objection: What If All Will Not Repent?



But if this be so, some may be apt to say: It seems, if all do not set
their hearts and hands unto this work—if all sorts do not engage in it
—there is no good effect to be hoped or looked for. But when shall we
see any such thing? When shall we see the generality of all sorts of
men in this nation cordially to go about this work of repentance and
reformation? As good, therefore, let it alone as go about to attempt it.

I answer:

1. If you can be content to perish with the impenitent and
unreformed, you may choose to do as they do. If you would
avoid their punishment, you must avoid their sin—
especially their refusal to turn on the call of God.

2. Some must begin this work, and be exemplary unto others.
Blessed are they of the Lord who shall receive the grace and
honour so to do. Let us not, then, sit looking on others to
see what they will do, but immediately engage unto our own
duty.

3. The duty herein of no one private person, much less of
whole churches, shall be lost, though the nation should not
be reformed in general. For:

o They shall deliver their own souls; and if they
be not saved (as I believe they would be in an
eminent manner) from somewhat of the outward
part of a public calamity, yet they shall be from all
the wrath and displeasure of God in it.

o A few—or for aught I know, one man—may
sometimes prevail with God for the



suspending, at least, of judgments threatened unto
a whole nation.

o They shall give unto others a farther season
of repentance, which God can bless and make
effectual unto them.

There are, therefore, blessed encouragements unto all churches, unto
all individual persons, to endeavour a compliance with the present
calls of God, though the body of the people should not be gathered.

VII. The Causes from Which Reformation
May Be Expected

Our next inquiry is: "Whence, or from what causes, such a
reformation may be expected as may be useful unto the turning
away of impendent judgments?"

These causes are either supreme or subordinate.

The Supreme Cause: Sovereign Grace of
God

The supreme cause hereof must be the sovereign grace of God, in
fresh effusions of his Spirit on the souls of men, to turn them unto
himself. Without this, all other ways and means of attaining it will be
in vain.

This is everywhere in the Scripture attested unto as the only
supreme, efficient cause of the conversion of men unto God. And
unto that state are things come amongst us, that, unless we are made



partakers of it in a somewhat more than ordinary manner, our
breaches cannot be healed.

Whether we have grounds or no to expect any such thing shall be
afterward considered. At present, there seems to be no other hopes
of it but only because it is a sovereign act of divine grace, which hath
been exemplified in the church of old. There seems, indeed, rather,
as yet, to be a withdrawing of the communications of the Holy Spirit
in effectually prevalent grace on the part of God, and a contempt of
them on the part of men. But sovereignty can conquer all obstacles.

This way did God heal and recover his church of old, when all other
means—all mercies, afflictions, and judgments—failed (Ezek. 36:22—
28). And it may at present be for a lamentation, that this work of
grace is so disregarded by the most, so despised by many, and so
little cried for by the residue.

But without it, in vain shall we use any other remedies; we shall not
be healed. It is not the best projections of men for reformation, by
this or that order or state of things in church or state, that, without
this, will be of advantage unto us.

The Subordinate Causes: Magistrates and
Ministers

The subordinate causes hereof must be the diligent discharge of their
duty by magistrates and ministers. I shall but name these things, that
I give no place to complaints or indignation, though just, and almost
necessary.

1. The Duty of Magistrates



As unto the furtherance of it by magistrates, it must consist in three
things:

1. Evidencing that the promotion of it is their interest.
Unless it be understood so to be, whatever else they do in
the countenance of it will be of no use nor advantage. For
this is that which the generality will conform unto or
comply withal.

If it be once understood that reformation is what they
desire, what they design, what they place their chief interest
in—as it was with David, Hezekiah, Josiah, and others—it
will have an influence on the people, not inferior unto what
the design of Jeroboam, in pursuit of his corrupt interest,
had on the people of Israel to sin.

All other means are dead, unless they are enlivened by an
evidence of reality in the minds of magistrates, and a high
concernment in the prosperity of their work. Let them make
what laws and orders they please, appoint what outward
means they can devise—unless it be made uncontrollably
evident that it is their cordial design, and what they place
their chief interest in, they will not be available.

2. The due execution of laws against flagitious
[shamefully immoral] immoralities.

3. An encouraging example in their own persons.
Without this, all things will grow worse and worse,
whatever else be done.

Men seem to be weary, in some measure, of the dismal effects of sin;
but they seem not to be weary of sin. Unto this weariness they yet



want motives, encouragements, and examples.

It is strange unto me, that, in all our fears and dangers—in the
divisions of our councils and confusions amongst all sorts of men,
under a high profession of zeal for the Protestant religion in the
nation, and the preservation of it—this only expedient for our relief
and safety lies wholly neglected.

2. The Duty of Ministers

As unto ministers, the faithful discharge of their duty, in preaching,
prayer, and example, is required hereunto.

Should I stay to show the necessity hereof at this season; as also what
is required thereunto—what care, what diligence, what watchfulness,
what compassion, what zeal, what exercise of all gospel grace, with
the over-neglect of these things among many—it would take up a
volume, rather than become a place in this present inquiry.

But I proceed unto that which is more our immediate concernment.
Wherefore—

VIII. When All Means Fail: The Frame of
Heart and Duties Required

"What if all these means do fail?>—what if all expectations from
them be in vain? What is incumbent on them in particular who are
really sensible of these things,—namely, of the abounding of
provoking sins, and the near approach of deserved judgments?"



That which I design herein is, to give some directions as unto what
frame of heart ought to be found in us, and the practice of what
duties we ought to be found in at such a season as this is.

It is no common, no easy thing, to wait for the LORD in the way of
his judgments (Isa. 26:8—-9). There is inward soul-work night and
day, as well as outward duties, required unto it. That God may be
glorified in a due manner—that we may be found in peace, whatever
be the event of things—that we may be useful unto others, and in all
serve the will of God in our generation—are all expected from us in a
way of duty.

Unto this end, the ensuing directions may be made use of:

1. Guard Against Stout-Heartedness and
Contempt of Divine Warnings

Take heed of stout-heartedness, and a contempt or neglect thereby of
divine warnings. There is a generation who, either really or in
pretence, are bold, fearless, stout-hearted, regardless of these things.
They seem to provoke and dare God to do his utmost—all that he
seems to threaten.

So they speak (Isa. 5:19): "Let him make speed, and hasten his work,
that we may see it: and let the counsel of the Holy One of Israel
draw nigh and come, that we may know it." Here is much talk,
indeed, of the judgments of God, and of their near approach: When
shall we see them? why do not they come? when shall he bring forth
his work?

This hath been the great controversy between the church and the
wicked world from the beginning of it. Those that truly feared God



were always testifying that God would come, and take vengeance on
them for their impieties and impenitency. But because these
judgments were not speedily executed, the sinful world did always
despise their warnings, and scoff at their message.

So Enoch, the seventh from Adam, preached and prophesied of these
things—namely, of the coming of God to take vengeance on ungodly
men (Jude 14—15). This message was scoffed at, as is evident,
because no reformation ensued thereon, until the flood took them all
away.

So was it with Noah and his preaching. And so it hath been with all
that fear God in their several generations. This was one especial
thing that the pagans laughed and mocked at in the primitive
Christians, as is plain in Lucian's Philopatris. So the apostle Peter
gives us an account both of what was past, and what would afterward
come to pass (2 Pet. 3:3 unto the end).

2. The Spirit of Scoffing in Our Day

Such as these abound amongst us. All the warnings of God have been
turned into ridicule, previous judgments despised, and sin itself
made a scoff of. But, of all others, God most abhorreth this sort of
men. They are said to be "far from righteousness" (Isa. 46:12). Unto
such he speaks in his wrath: "Hear, ye despisers; wonder, and
perish.”

Yea, the Scripture is full with the severest threatenings against this
sort of men; nor shall any, in the appointed season, drink deeper of
the cup of God's indignation. See Isa. 28:14—15; Deut. 29:19—20.



Such secure despisers, such scoffers at approaching judgments, such
deriders of the signs and tokens of them, God will deal withal.

And some there are who—it may be, not from the same spirit of open
profaneness, but out of prejudices, corrupt arguings, pretended
observations of things past, disbelief of all they do not feel, and such
like effects of long security—do utterly scorn and scoff at all these
things. They account it a matter of weakness, pusillanimity
[cowardice], or superstition, to concern themselves in these warnings
of Providence, or the explication of them by the word. But their
judgment sleepeth not.

It may be observed, and will be found true, that when judgments do
really approach, of all sorts of men they are the most cowardly,
distracted, fearful, and void of counsel. For when God begins to deal
with them, their hearts cannot endure, nor their hands be strong. He
smites through their loins, and filleth them with a spirit of horror
and fear, that they shall tremble like the leaves of the forest.

In that day you may say unto them, as Zebul did to boasting Gaal
upon the approach of Abimelech his enemy: "Where is now thy
mouth wherewith thou saidst, Who is Abimelech?" Where is now
your mouth and your vauntings with respect unto these judgments of
God? So Micaiah the prophet told Zedekiah the false prophet, in his
boasting and confidence of success (1 Kings 22:25): "With all thy
confidence and boasting, thou shalt be one of the first that shall
endeavour to fly and hide thyself."

Yea, this sort of persons are commonly the most ridiculous and
contemptible, when real danger overtakes them, of any sort of men
in the world.



3. The Trembling God Approves

That which God requires of us, in such a season, is called in Scripture
"trembling"—"They that tremble at my word." This he regards, this
he accepts, this he approveth of (Isa. 66:2, 5; Jer. 5:22).

It is not a weakening, an astonishing, heartless consternation of
spirit that is intended—not such a dread and terror as should
obstruct us in the cheerful performance of duty, and preparation to
comply with the will of God. Such is that mentioned (Deut. 28:66—
67), which is the most severe of judgments.

Rather, it is an awful reverence of the greatness and holiness of God,
in the way of his judgments—casting out all carnal security, self-
confidence, and contempt of divine warnings, so bringing the soul
into a submissive compliance with the will of God in all things.

Look well, in the first place, that this evil, on no pretences, do make
any approach unto you. If one evil seems to be diverted, do not say
with Agag, "Surely the bitterness of death is past"—which will prove
an entrance into this evil frame—and so grow regardless of your
duty.

God expects other things from you. "The lion,” saith he, "hath
roared, who will not fear?" (Amos 3:8). There is the voice of a lion
roaring for his prey in the present divine warnings: take heed that
you despise not that which, when it comes to pass, you can neither
abide nor avoid.

Secondly. Take Heed of a Frame of Heart
Regardless of These Things



We have a sort of men who, although they will not (they dare not)
openly, as others, despise divine warnings, yet they see all things in
such a light as suffers them not to take notice of any concernment of
their own in them (Ps. 28:5; Jer. 36:24).

The land is filled with sin—it is true, but they are the sins of other
men, not theirs. There are tokens and signs of God's displeasure, in
heaven above, and the earth beneath—but men are not agreed
whether these things be of any signification or no. Some say Yea, and
some Nay; but they are new and strange, and so are meet to be the
subject of discourse.

Previous judgments have been upon us—they are but such accidents
as fall out frequently in the world. But the divisions among ourselves,
and contrivances of our adversaries, seem to threaten ruin to the
nation—it may be so, but these things belong unto our rulers. And
men are divided about this also: some say one thing, and some
another; some say there was a plot, and some say there was none.

In the meantime they are filled with their own occasions, and will not
be diverted from them unto any serious regard of God in his present
dispensations; like the "wild ass in her occasion, who can turn her
away?" (Jer. 2:24). Of this frame the prophet complains, as that
which God will surely avenge (Isa. 26:11): "LORD, when thy hand is
lifted up, they will not see; but they shall see and be ashamed, for
their envy at the people; yea, the fire of thine enemies shall devour
them."

Providences Viewed Through the Lens of
Party Interest



Others look on all things in another light, and under another notion.
For whereas it is part of our sin and punishment in this nation—an
evident fruit of the evil of our ways—that we are divided into
designing parties, the one seeking the ruin of the other, they consider
all providences as relating unto such differences.

This gives them a zealous concernment in them, and continued talk
about them; but the will, work, and design of God in them, are not
laid to heart.

The Blindness of Self-Interest

Some are so well pleased with their present advantages, in
promotions, dignities, and wealth, as their interest, that they cannot
endure to think of these things. Whatever warnings are portended of
approaching judgments, they look on them as the threatenings of
such as have ill-will against them, and would have these things to
portend their trouble.

Guilt makes them fearful and sensible, and they think it best to hide
those things from themselves, which, if they are so, they cannot
remedy.

Considerations to Free Us from This
Miscarriage

To free us from this miscarriage also, this unanswerableness unto the
mind of God in his present dispensation, we may consider:

1. A deep consideration of, and inquiry into, the mind
of God in such a season is a duty.



It is our sin to neglect it, and that attended with many
aggravations. It is not a thing that we may attend unto or
omit, as it seems convenient; but it is required as a duty of
us, without which we cannot glorify God in a due manner.

He that is not daily exercised with prevalent thoughts about
the present ways of God in the approach of his judgments,
lives in such a neglect of duty as will bring in a negligence
and coldness in all other duties whatsoever. For this is
certain, that when God calls unto any especial duty in an
extraordinary way or manner, in any season, those by
whom it is neglected are really cold, formal, and negligent
in all other ordinary duties whatever.

That grace which will not be excited unto especial duties on
extraordinary occasions, is very lifeless in all other things.
This is the best note to try, if not the truth, yet the power of
grace. When it is in its vigour and due exercise, it makes the
soul to be ready, inclinable, and disposed unto all
intimations of the divine will and pleasure; as speaks the
psalmist, "Thou shalt guide me by thine eye, and lead me
with thy counsel.” He attended to each look and guidance of
divine Providence, to comply with it, when others must be
forced with strong curbs and bridles, like the horse and
mule.

. This duty requires real wisdom and diligence.

We think it needful to use our wisdom about other things—
our own affairs; but in this it is most necessary. "The
LORD'S voice crieth unto the city, and the man of wisdom
shall see thy name" (Mic. 6:9).



Ordinary, slight, and transient thoughts will not answer this
duty. Such all men that are sober cannot but have; and their
discourse is answerable thereunto. But consideration, with
diligence and prudence, is required of us. Let these
testimonies be consulted to this purpose: Ps. 64:9; Deut.
12:30; Hos. 14:9; Ps. 107:43. Prayer, study, and meditation,
are all diligently to be engaged herein.

Thirdly. Take Heed of Vain Confidences

Men are apt, in such seasons, to fix on one thing or other, wherewith
they relieve and support themselves. There is not any thing that is
more effectual to keep them off from this duty and the frame of spirit
which is required in them. If you speak with any man almost, you
may, with a little heed, discover wherein his confidence doth lie, and
what it is that he trusts unto.

But, saith the prophet unto such persons (Jer. 2:37): "The LORD
hath rejected thy confidences, and thou shalt not prosper in them."

There are sundry sorts of vain confidences wherewith men are apt to
relieve their minds in such a season, so as to countenance themselves
in their security and a neglect of this especial duty. Two in particular
I shall only mention, as I do only name the heads of things, which
might be much enlarged:—

1. False Confidence in Privileges

The first is some certain privileges whereon they trust for an
exemption from common calamities—they are the church; they are
the people of God; they are separated from the world, and persecuted



by it. Hence there is a secret reserve in their minds, that indeed they
shall not be in trouble as other men.

So was it with the Jews of old. When they were threatened with the
judgments of God for their sins, and called thereon to repentance,
they justified themselves in their ways, and despised all divine
warnings, on a confidence they had in their church privileges. They
cried against the prophet, "The temple of the LORD, The temple of
the LORD, The temple of the LORD, are these,” and "no evil shall
come nigh us" (Jer. 7:4).

In confidence hereof—namely, that they were the church, and
enjoyed the privileges belonging thereunto, and the solemn worship
of God therein—they gave themselves up unto all abominable
immoralities, under an assurance of impunity by their privileges. As
the prophet upbraids them, verses 8—10:

"Behold, ye trust in lying words, that cannot profit. Will ye steal,
murder, and commit adultery, and swear falsely, and burn incense
unto Baal, and walk after other gods whom ye know not, and say
you shall be delivered?"

The Modern Parallels

At this day all sorts of men claim a refuge in their privileges. Those
who design the ruin of the nation, and of all true religion therein, do
it with confidence of success from hence: that they are the church—
that the temple of God is with them—that all the privileges belonging
unto the church are theirs, and so are the promises made unto it.

Such is the infatuating efficacy of their prejudicate persuasion
herein, that it hath had two marvellous effects: the one against the



light of nature, and the other against the fundamental principles of
religion.

Two Effects of This Delusion

1. Immorality Justified by Privilege
Under the influence of this confidence, they have engaged
into as vile immoralities as ever were perpetrated under the
sun—murder, persecution, assassinations, dying in
falsehoods, with a general design to pursue the same ways
unto the utmost, in the destruction of multitudes of
innocent persons, as they did formerly in Ireland.

But what if they do all those abominations? Yet they are the
church! The promises and privileges of it are theirs! And all
they do is accepted with God—a principle tending directly to
the vilest atheism.

2. Obstinate Presumption in the Face of Judgment
Although God, in a marvellous—yea, a miraculous—
manner, hath discovered and frustrated their hellish
designs, and brought many of them into the pit they digged
for others, yet they will accept of no rebuke from God, but
go on in an obstinate presumption that they are the church,
and shall prevail at last. And that church which shall prevail
by these means, no doubt they are.

Other Forms of the Same Error

Some, indeed, pretend highly to be the church; but they lay claim, so
far as I can find, to no other advantages thereby but dignities and



promotions. And others also are apt to relieve themselves with this
confidence—that they are the people of God, and shall have an
especial interest in deliverance on that account.

Far be it from me to weaken any persuasion of God's especial regard
of those that are truly his. God hath a peculiar people in the world,
let the world scoff at it whilst they please, unto whom all the
promises of the Scripture and all the privileges of the church do
belong. These promises they ought to mix with faith, and plead
before God continually; and they shall be all accomplished towards
them, in the way and time of God's appointment.

Nor do any sort of dissenting professions, as they are called, that I
know of, appropriate this right and privilege unto themselves unto
the exclusion of others, but extend it to all who are sincere believers.

The Danger of Privilege Without
Repentance

But this I say concerning all sorts of men: if an apprehension or
persuasion that they are the church or people of God do keep them
off from that duty of repentance and reformation which God calls
unto, it is a confidence which God rejecteth, and in which they will
not prosper.

I desire to ask of any—Hath not the church sinned? Have not
professors sinned? Are there not sins amongst us against the Lord
our God proper unto our state, and according to our measure? If it be
so, our being the people of God—any of us, if we are so—unless we
repent, doth only, as unto these providential dispensations, expose



us unto his just severity; for judgment must begin at the house of
God—it must begin at us.

Take heed of this failing reserve. I have observed much security to
arise from hence, and great negligence of known duties. If you are
the people of God, you have the more need to tremble at his
judgments, and at the tokens of his displeasure.

A Solemn Warning for Our Day

Especially ought it to be so with you at this day, when God seems in a
peculiar manner to be "displeased with the rivers,” as the prophet
speaks (Hab. 3:8)—those who should send forth streams of
refreshment unto the nation.

To me, at present, all things appear in that condition, that there is no
reserve left, as unto public judgments, but only in sovereign grace
and mercy, to be waited for in a way of repentance and reformation.

As unto our privileges, God speaks unto us as he did to the people of
old concerning their ornaments (Exod. 33:5): "Put them off, that I
may know what to do unto thee."

We are to lay aside our pleas and pretences, betaking ourselves to
sovereign grace and mercy alone.

2. Vain Confidence in Misapplied
Promises

Another ground of vain confidence may be an unjust expectation of
an accomplishment of such Scripture promises, prophecies, and
predictions as are not applicable unto our present condition.



It is undeniable that there are such promises, prophecies, and
predictions concerning the deliverance of the church, the ruin of its
adversaries, and the glory and beauty of the kingdom of Christ as
those intended. For although the most of that kind in the Old
Testament are of a spiritual interpretation, and have their
accomplishment in all the elect in every age, whatever be their
outward state and condition, yet that there are such also as concern
the state of the church in this world, and the ruin of all its

antichristian enemies, with peace and glory ensuing thereon, cannot
be denied.

Principles to Avoid Abuse of Such
Promises

Concerning them we may observe sundry things, that we may not
abuse them into vain and groundless confidences in such a season as
this is:

(1) Believe in Their Certain
Accomplishment

We ought to have a firm faith of their accomplishment in their
proper season. The rule of them all is that of the prophet: "I the
LORD will hasten it in his time" (Isa. 60:22), as it is also Hab. 2:2—
3. Though they seem to be prolonged and tarry beyond their proper
season, yet they have their fixed and determinate time, beyond which
they shall not tarry.

Two things I would offer on this occasion:



1. Exercise Faith in Them Now

We are not only to believe their accomplishment, but to be
in the actual exercise of faith about it. Without this, we shall
want a great supportment of patient long-suffering in every
time of trial. By this faith we take in the power and comfort
of things promised—things not actually enjoyed—for "faith
is the substance of things hoped for" (Heb. 11:1), that which
gives a previous subsistence in the mind and soul, as unto
the benefit and comfort of them, of "the things hoped for."

Those whose minds are exercised unto these things know
what benefit they have by such a perception of them. They
are carried sometimes, by a way of believing, into
communion with those who lived in the old world, as they
had with us in the expectation of what we enjoy; and into
the same kind of communion with those who hereafter shall

enjoy the accomplishment of those promises which may yet
be afar off.

2. Hold Faith Firm Amid Impossibility

This faith ought to be most firm when all things seem to
conspire in rendering the accomplishment of such promises
not only improbable, but also impossible, as unto present
outward causes—as in the state of things at this day in the
world. There are no visible or appearing means of fulfilling
any of them—yea, the whole world is joined in a conspiracy
to defeat them.

But true faith riseth against those oppositions, and is
prevalent against them all. Having God alone—his power,
faithfulness, and truth—for its object, it values not the



opposition that men can make. That shall be done in this
kind which God is able to do, let men do what they please.
God laughs all their proud attempts to scorn; and so may
the virgin daughter of Zion also.

(2) Pray for Their Accomplishment

It is our duty to pray for the accomplishment of all the promises and
predictions that are on record in the book of God concerning the
kingdom of Christ and his church in this world. God will do these
things; yet for all of them he will be sought unto by the house of
Israel.

This hath been the practice of believers in all ages, both under the
Old Testament and the New. Prayer for the accomplishment of
promises hath been the life-breath of the church in all ages; and faith
hereby brings in great refreshment unto the soul.

The greatest evidence of its approach will be a plentiful effusion of
the Holy Spirit in the hearts of believers—be they few or more at any
time in the world—stirring them up and enabling them to pray
effectually and fervently for their accomplishment; as in the example
of Daniel (Dan. 9:1—3).

(3) Three Aspects of the Promises

There are three things considerable in such promises and
predictions:

1. The grace and mercy that is in them.



2. The suitableness of that grace and mercy unto the state of
believers at any time.

3. The literal accomplishment of them in their outward
circumstances.

The two former belong unto us at all times, and we may plead with
God in faith for the effects of them in all our trials and distresses.

With respect hereunto it is that the people of God have faith in him
against the world, with all their enemies and oppressors. This they
have been reproached withal, as the Lord Christ was with his faith
unto the same purpose (Ps. 22:8).

When things seem to go evil with them—when they are shut up in the
hands of their enemies and oppressors, as the Lord Christ was upon
the cross—the world is ready to reproach them with their confidence
in God, and their owning themselves to be his people. But they faint
not herein. However things may go for a season, they are secured of
the grace and mercy which is in the promises—suited unto all their
wants, all that they can desire absolutely, yea, their full deliverance,
when it is best for them.

(4) Beware of Misapplied Timing

Remember that, as unto the application of the accomplishment of
such promises and predictions in their outward effects unto certain
times and seasons, many have been wofully mistaken. This hath been
the ground and occasion of very scandalous miscarriages.

The world hath scarce seen greater outrages of sin and wickedness
than have been countenanced by this pretence: that such or such a



time was now come, and that therein such and such things were to be
done by those who made such interpretations and applications.

When such a conceit befalls the minds of men, it sets them loose
from all rules but their own inclinations. Many have, from such
apprehensions, fallen under sad and scandalous disappointments.

(5) Avoid Confidence that Obstructs Duty

Such an expectation or confidence of the events of promises,
prophecies, and predictions as hinders men from applying their
minds thoroughly unto the present duties that God calls for is
heedfully to be watched against. I have heard many arguing and
pleading for the strengthening of such confidences, but I never saw
good effect of them. They please for the present; they profit not.

The story of the prophets Jeremiah and Hananiah is applicable in
this case (Jer. 28). Before the final destruction of Jerusalem, that
which principally hardened the people unto their utter ruin—so as
they would hearken neither to the voice of God nor man for their
safety—was a presumption they had, that at that time their Messiah
would come and save them.

(6) Know the Nature of the Day You
Desire

Few know of what sort that day of the Lord will be which they desire,
long for, and expect. We know how it proved unto the church of the
Jews (Mal. 3:1—2). A day may be coming which, although it may be a



glorious issue, yet it may consume all the hopes that men have
treasured up in their expectation of it.

The Main Design in This Warning

I will not touch farther on these things. My design is only to take us
all off from such vain confidences as may obstruct us in a diligent
attendance unto those duties which God at this season calls us unto;
which shall be declared immediately.

3. Confidence in Secret Personal Reserves

Some place their confidence in secret reserves which they have in
themselves, that however it go with others, yet they shall escape well
enough. They are rich, and they intend to be wise. They intend not to
be engaged in anything, civil or religious, that should prejudice them
in their possessions.

Whilst things pass at the cheap rate of talking, they will be like unto
others; but when trials come, they will make a safe retreat. We have
their character and their doom (Jer. 28:15—17).

4. Search Your Hearts and Ways

A fourth direction for our deportment in such a season is that we
diligently consider and search our own hearts and ways, to find out
and understand how it is between God and our souls. This direction
is given us: "Wherefore doth a living man complain, a man for the
punishment of his sins? Let us search and try our ways, and turn
again to the LORD" (Lam. 3:39—40).



When trials and punishments draw nigh, or are upon us, it is not our
business nor duty to lie complaining under them, but so to search
and try our ways as to turn unto the Lord. This is the first word of the
voice of God in approaching judgments: "Search yourselves, try
your hearts and your ways—try how it is with you."

At such a season, to pass by the consideration of ourselves—of our
state, of our walk, of our actions—in an ordinary manner, or with
slight or common thoughts, is to despise the voice of God. God
speaks aloud: "The voice of God crieth unto the city"” (Mic. 6:9). He
doth so by the ways before mentioned. He speaks articulately,
distinctly, so as that a man of wisdom may see his name and know
his mind. He speaks unto us and says, Search now yourselves.

Areas to Examine in Self-Search

In this search, respect is to be had unto the things ensuing;:

1. Your State and Condition Before God

Search into your state and condition. Try whether it be built on a
good foundation—on the rock, by faith—or on the sand, by
profession only. Will it hold His trial who will bring it to the refiner’s
fire? "He shall slay the hypocrite with the breath of his mouth."

Many dreadful discoveries will be made of the false and rotten states
of men when the Lord’s day of trial shall come. This is one certain
end of a fiery trial: to discover and consume the profession of
hypocrites, as hath been done in part already.



2. Provoking Sins of Churches and
Professors

Consider those ways and sins which are the peculiarly provoking sins
of churches and professors—such as the Lord Christ testifieth his
displeasure against in them, and which may have as great an
influence into the procurement of temporal judgments as the more
flagitious [shamefully wicked] sins of open sinners.

Such are:
e Decays in love, zeal, and fruits of obedience.

e Want of delight, warmth, and life in the ordinances of
gospel worship.

e Pride, elation of mind, self-conceit, and barrenness in good
works.

If we would know what are the sins in churches and professors that
the Lord Christ is so displeased with as to threaten his departing
from them, we cannot better learn it than in the declaration of his
mind which he makes unto the churches of Asia (Rev. 2—3). These
are the things which he chargeth on them.

For persons under the capacities of church members and professors
to content themselves with such a search of their outward actions
and duties—religious, moral, and civil—as none may justly cast
blame upon them, it no way answers the search that God calls them
unto.

How is it as unto the inward frame of the heart? What is the vigour
and power of faith and love in you? How do they act themselves?



What is your real delight in the ways of God? Where is your
fruitfulness in works of charity and mercy? Where is your readiness
to forgive your enemies? Are there no failings, no decays in these
things? Are there no indispositions, deadness, and coldness in duties
grown upon you? How is it as unto constant meditation on spiritual
things, and the fixing of your affections on things that are above?

With respect unto these things ought we to search ourselves
diligently in such a day as this is. If we find ourselves under decays in
them, let us know of a truth that God calls us unto repentance, on
pain of his highest displeasure.

For our parts, we cannot search into, nor judge, the hearts of others
any other way but by the application of the word unto their
consciences. But I must needs say, that if men’s outward actions be
an indication of the inward frame of their minds, there is reason
enough for the most of us to be jealous over ourselves herein.

3. Sins Peculiar to Your Calling and
Circumstances

Consider your callings, circumstances, and inclinations, and the sins
that are peculiar unto them. There are sins which are very apt to
insinuate themselves into the callings and circumstances of men—
both of high and low degree—that do easily beset them.

Examples:

e In those that are great and have large possessions:
hardness, oppression, severity, and unmercifulness.



e In those of more ordinary employments: deceit,
equivocations, and over-reachings.

I speak not of these at present; they are of the number of those which
"go beforehand unto judgment.” But these things—namely, men’s
callings, circumstances, and inclinations—are apt to influence their
minds with vicious habits, and to render their ways crooked. Pride of
life, self-conceit, negligence in holy duties, distempered passions and
lusts, devouring cares, carnal fears, with other hurtful evils, do
spring from these things, if not watched against.

In reference unto them, therefore, are we called to search ourselves
in a day wherein God is pleading with us. With respect unto them
ought we to be exceeding jealous over ourselves; for verily they have
rendered the ways and walkings of the generality of professors a
great provocation unto Christ Jesus.

4. Love of the World and Conformity to It

In an especial manner, search with respect unto love of the world
and conformity thereunto. This is that which the Lord Jesus Christ
will not always bear withal in his churches; for it lies in opposition
unto the whole work of faith and all the precepts of the gospel. It is
not against this or that command only, but it is against the whole
design of the gospel and the grace administered therein.

Now, at present, concerning our outward conformity unto the world,
there needs no great search to be made. It is open and evident unto
all. As unto attire, fashions, manner of ordinary converse, misspense
of time, feastings of rich ones, and jollities, there is little difference



left between professors and the world—which God will not long bear
with them in.

Especially not in those who have increased their wealth in, and
grown into conformity with, the world, whilst others under the same
profession have been harassed, imprisoned, impoverished, and
ruined by the world.

As for inordinate love unto the world, I have spoken so often to it,
and treated so much of it, that I shall not here again insist upon it. I
shall only say, that when men grow proud, high-minded, and value
themselves according to the increase of their earthly enjoyments, and
think themselves wronged if others do not also so value them, it is in
vain for them to pretend that their hearts do not inordinately cleave
unto the world and the things of it.

The First Duty in This Season: Self-
Searching

This self-searching is the first duty we are at this season called unto.
If we are negligent or overly [overly careless] herein, we shall not

answer the mind and will of God in any one duty or instance of any
other kind.

We are, therefore, herein to call in God and men unto our aid and
assistance, as also to stir up ourselves unto it with diligence and
perseverance. So the psalmist, lest he should not be able to make a
diligent, effectual examination of himself and his ways, cries unto
God to search and try him, that he might be known unto himself,
especially with respect unto any evil way of sin or wickedness:



"Search me, O God, and know my heart: try me, and know my
thoughts: and see if there be any wicked way in me, and lead me in
the way everlasting" (Ps. 139:23—24).

So we ought to cry for fresh communications of the Holy Spirit of
God in his convincing efficacy, to acquaint us thoroughly with
ourselves, and to deliver us from all self-deceivings in this matter.
For when we go about this search, a thousand pretences and
arguings will arise, to the concealment or countenance of self and sin
against a discovery and pursuit.

Nothing can remove and scatter them but the power of the Holy
Spirit acting in his convincing efficacy. The whole deceit of the heart
in such a season will be put forth, to hide, palliate, excuse, and
countenance such frames and actings as ought to be seized on and
brought to judgment. There is need of "the candle of the LORD, to
search the inward parts of the belly" (Prov. 20:27)—of spiritual light
to look into the secret recesses of the mind and affections, to discover
what is amiss in them.

And there is need of spiritual strength, to cast down all the
strongholds and fortifications of sin; which will be all set up at such a
time, and will not be demolished or scattered without powerful
actings of grace. This, therefore, in the first place, we are to apply
ourselves unto, if we intend any success in this work of self-
examination.

The Word’s Role in This Search

So also are we to pray that the word, in the preaching and
dispensation of it, may be effectual unto the same end—that we may



find it "quick and powerful” (Heb. 4:12)—that it may so judge the
secrets of our hearts (1 Cor. 14:25), that we may fall down and judge
ourselves also.

To hide ourselves at such a season from the power of the word is an
open evidence of a ruining security. This work, in the use of these
means, is to be called over and persisted in, if we design a
compliance with the present calls of God, or an endeavour to be
found of him in peace when he cometh.

Fifthly. Deep Humiliation for Sin

To be deeply humbled before the Lord for our own sins, with a
relinquishment [forsaking] of them all thereon, is the principal part
of our duty in this season. This the whole Scripture testifieth unto,
speaking of these things.

Without this, all that we do, or can do, signifies nothing, as unto a
compliance with the calls of God. This is the end of the search before
insisted on. We are to find out, to know every one the plague, the
stroke, the disease of his own heart, so as to be humbled before the
Lord for it.

And unto this humiliation it is required,—

Requirements for True Humiliation

1. That it be internal and sincere.
There is a humiliation commonly expressing itself in the
observation of days of fasting and prayer, which oftentimes



is but the hanging down of the head like a bulrush for a
day.

However, it may be so carried, sometimes, as to divert or prolong the
execution of threatened judgments. But that which God requireth of
us is to be in the fixed affections of the heart.

When the Lord Christ comes to enjoin repentance and reformation,
he gives himself that title: "I am he that searcheth the reins and
hearts" (Rev. 2:23). It is an internal, hidden work which he looks
after, in our humiliation for sin.

So saith David in the same case: "Thou requirest truth in the inward
parts"” (Ps. 51). Truth or sincerity in the affections is that which God
regards in our humiliation, which answers the charge in the prophet:
"Rend your hearts, and not your garments"—inward power, not
outward signs, are accepted with God in this matter.

Let us every one take it on our own souls, every one charge his own
conscience in private, with the performance of this duty. God will
bear no longer with pretences. No outward appearances or evanid
[vanishing] affections, in a temporary humiliation for a day, though
in the observation of the most solemn duties required on such a day,
will answer the mind of God herein. For—

2. It must be extraordinary.
Humiliation for our own sins is a duty constantly
incumbent on us. "To walk humbly with God" is the
principal thing that he requires of us in this world (Mic.
6:8).

Hereof self-abasement, in a sense of sin, is the life and soul—the
principle of all other acts and duties belonging thereunto. But when



the calls of God are extraordinary, as they are at this day, it is
necessary that we attend hereunto in an extraordinary manner.

Failing in the necessary degrees of a duty renders it ineffectual and
unacceptable. If, as unto times and seasons, ways, means, and
manner of this duty, we do not apply ourselves unto it with more
than ordinary diligence and with great intention of mind, we fail in
what is expected from us.

To deal with God on extraordinary occasions in an ordinary frame of
spirit is to despise him—or argues, at least, no due reverence of him
in his judgments, nor a due apprehension of our own concerns in
them.

3.1t must be accompanied with a relinquishment
[forsaking] of sin.
"He that confesseth his sins, and forsaketh them, shall find
mercy."

Confession is grown a cheap and easy labour, whether it be read out
of a book, or discharged by virtue of spiritual gifts. Humiliation may
be pretended when it is not, and expressed when it is transitory—no
way answering the mind and will of God.

But the real relinquishment of sinful frames, sinful ways, sinful
neglects, can neither be pretended nor represented better than it is.
He that thinks he hath nothing to forsake—no evil way, no sinful
negligence, no frame of heart—will be awakened to a better
knowledge of himself when it is too late.

This we may, therefore, evidently try ourselves by:



e What real change hath there been in us, in compliance with
the calls of God?

e What have we relinquished in our ways, frames, or actings?

e« What vain thoughts are utterly excluded, whereunto we
have given entertainment?

e What passions or affections have been reduced into order,
which have exceeded their due bounds and measures?

e What vain communication, formerly accustomed unto, hath
been watched against and prevented?

e What dissimulation in love hath been cured or cast out?

e What irregular actings, in our persons, families, or
occasions of life, have been forsaken?

An inquiry into these things will give us real, sensible evidence
whether our humiliation for our own sins be compliant with the
present calls of God.

Sixthly. Mourning for the Sins of Others

Another duty of the season is, that we mourn for the sins of others—
of those especially in whom we are providentially concerned, as
relations, churches, the whole people of the land of our nativity, with
whom we are engaged by manifold bonds and means of conjunction.

It is well known that this sincere mourning for the sins of the places
and times wherein we live, of the people and churches whereunto we
do belong, is eminently approved of God, and a token unto



themselves in whom that sense is of deliverance in a day of calamity
(Ezek. 9:4-6).

To have minds careless and regardless of the sins of other men is a
great evidence of want of sincerity in our profession of the
detestation of sin. Many pretences there are of it: they will not hear
us—we are not concerned in them—they are wicked enemies of God,
and the worse they are, the more will their destruction be hastened.
By such pretences do men deceive their souls into a neglect of this
duty, yea, unto provoking sin such as this is.

The Present Abounding of Sin

It is a matter of sorrow unto them that truly fear God, and have any
concernment in his glory or the honour of Christ, that the whole
world, so far as we know, is filled with all abominable, provoking
sins. It lies under a deluge of sin, as it lay of old under a flood of
waters—only here and there appeareth an ark, that is carried above
it.

Atheism, antiscripturism, disbelief of gospel mysteries, contempt of
the religion which they themselves profess amongst all sorts of
Christians—the loss of all public faith and trust, with a litter of
unclean lusts—ambition, pride, covetousness, in many who have the
outward conduct of the church—have spread themselves over the
face of the earth.

When God thus deals with the world, when he gives it up unto this
open profligate excess which now abounds in it, it becomes, unto all
that truly fear him, a place of darkness and sorrow, which calls for a
mourning frame of heart.



The Case of Our Own Land

It is so, much more as unto the land of our nativity. From a
conjunction with this people in blood, language, manners, laws, civil
interests, relations, arising from the common law of nativity, in a
place limited and bounded by Providence unto especial ends, we
cannot but have a great concernment in their good or evil.

It is greater from hence, that the same true religion hath been
professed in the whole nation, with innumerable privileges
accompanying it.

National Concern in the Sin of the People

On these and the like considerations, the whole nation is laid under
the same law of providence for good or evil.

In the sin, therefore, of this people, we are in a peculiar manner
concerned; and shall be so in their sufferings.

Whether sin abound in the land at present, we have already made
inquiry; and nothing spoken before shall be repeated. If we have not
a sense of these provocations—if we endeavour not to affect our
hearts with them, and mourn over them—we are very remote from
that frame which God calls unto.

And this mourning for the sins of others ariseth from a double
spring:

1. Zeal for the glory of God.

2. Compassion for the souls of men—yea, for the woful
[woeful], calamitous state and condition which is coming



upon them even in this world.

Zeal for the Glory of God

Surely, those who are true believers cannot but be concerned in all
the concerns of the glory of God. If in all our afflictions he is
afflicted, in all the sufferings of his glory we ought to suffer.

In the blessed direction given us for our prayers, as unto what we
ought to pray for, that which in the first place is prescribed, as that
which principally and eminently we ought to insist on, is the glory of
God in the sanctification of his name, the progressive coming of the
kingdom of Christ, and the accomplishment of his will by the
obedience of men in the world.

If we are sincere herein—if we are fervent in these supplications—is it
nothing unto us, when all these things are quite contrary amongst
us?

When the name of God is blasphemed, and all things whereon he
hath placed his name are derided—when the whole internal interest
and kingdom of Christ are opposed, and the outward court of the
temple given everywhere to be trodden down of the Gentiles—when
all manner of sins abound, in opposition unto the will and
commands of God—when the earth is almost as unlike unto heaven
as hell itself—is there nothing to be mourned for herein?

We are, for the most part, selfish. And so it may go well with
ourselves, according to the extent of our relations and circumstances,
we are not greatly moved with what befalls others. There is evil
enough herein. But shall we be, moreover, so minded towards Jesus



Christ, that whilst we are in safety, we care not though his
concernments are in the utmost hazard?

Do we love the name of God, the ways of God, the glory of God in his
kingdom and rule?—we cannot but be deeply affected with the
suffering of them all in these days.

Compassion for the Souls of Sinners

The other spring of this mourning frame is compassion for the souls
of sinners, and their persons also, in the approach of calamitous
desolations.

I am hastening to an end, and cannot insist on these things. This only
I shall say: he that can take a prospect of the eternally miserable
condition of multitudes among whom we live, and the approaching
miseries which, without repentance and reformation, will not be
avoided, and not spend some tears on them, hath a heart like a flint
or adamant, that is capable of no impression.

Seventhly. Attendance to the Duties of
Our Stations

It is a season wherein we are called to a diligent, heedful attendance
unto the duties of our stations, places, and callings—duties in our
church relations, duties in our families, duties in our callings and
manner of conversation in the world.

This is the advice given by the apostle, with respect unto such a
season: "Seeing that all these things shall be dissolved, what
manner of persons ought ye to be, in all holy conversation and



godliness? Wherefore, be diligent that you may be found of him in
peace, without spot, and blameless" (2 Pet. 3:11, 14).

Without a sacred diligence in all these duties, we cannot be found in
peace of the Lord Christ when he comes to judge the world, and
purify his church with a fiery trial.

Negligence, coldness, and sloth in these things are tokens of
approaching judgments. And of some of them, at this day, the
generality of professors seem to be almost weary, and to attend unto
them in a very indifferent and overly [careless] manner.

But we may know assuredly, that if we thrive not in our diligence in
these things—if the vigour of our spirits in watchfulness be not
engaged in them—we are not compliant with the present calls of God.

Eighthly. Prayer for the Effusion of the
Holy Spirit

It is required of us that we cry earnestly, continually, with
perseverance, for such an effusion of the Holy Spirit from above as
may dispose and work the inhabitants of the land unto repentance
and reformation.

That this is the only way—the only means of relief, of a sanctified
deliverance from desolating judgments—hath been declared. And
this is the only way which some of us have to help and assist the
nation in its distress.

Wherefore, by a constant continuance in supplication for such
effusions of the Holy Spirit, we shall have a threefold advantage:



1. We shall hereby discharge the duty we owe unto the

land of our nativity in such a way as none can deny or
hinder.

We owe a duty unto it on all good accounts—moral, political,
spiritual. We are, for the most of us, shut up from giving any other
assistance unto it, by advice, counsel, or action. This is that which
none can hinder—wherein the poorest may be as useful and
serviceable as the mighty.

And if it be diligently attended unto, it will be far above whatever can
be contributed by wisdom, wealth, or strength, unto the same end.
For by this means we shall be saved, or perish.

2. It will preserve our own hearts in the best frame
for what we ourselves may be called unto.

He that is earnest and sincere in his supplications for the
communication of the Spirit unto others, shall not want blessed
supplies of him in his own soul. He will not withdraw from them, as
unto themselves, who so esteem, prize, and value his work towards
others.

3. We shall hereby give testimony unto God and his
grace against the cursed profaneness of the world, who
reject and despise this only means of relief and deliverance.

For when all other remedies fail, if God will not utterly forsake a
church or people, he doth constantly assign this as the only means of
their safety. See Jer. 31:31—33; Ezek. 11:17-19, 36:25—27.

This way the world despiseth, regardeth not; wherefore we can in
nothing give a greater testimony unto God than by insisting on this



way with faith and patience, contemning the reproaches of the world
on the account of it.

Ninthly. Being Exemplary in Reformation

Let us labour ourselves to be exemplary in reformation, thereby to
promote it among others. Let us plead and exhort what we will,
unless we give an evidence in our own persons of the necessity which
we judge that there is of present reformation, we shall be of little use
unto the promotion of it.

Many retrenchments of liberty in conversation may be made among
the best of us. Many duties may be attended with more diligence.
Many causes of offence avoided. Many evidences given of a deep
sense of deserved judgments, and of our reverence of the name of
God therein. Much fruitfulness in charity and good works may be
declared.

I have heard that in the country, where a man is looked on to be a
wise man and a good husbandman among his neighbours, they will
note the times of his ploughing, sowing, and manuring his ground,
and not undertake any thing until they find him going before them in
it.

And if men are looked on in a peculiar manner as professors of
religion at such a time as this, under calls and warnings from God for
repentance and reformation, the eyes of other men will be towards
them, to see what they do on this occasion. If they find them, as unto
all outward appearance, careless and negligent, they will judge
themselves unconcerned, and abide in their security.



Wherefore, so far as I know, if such persons be not exemplary—not
only in repentance, but also in the evidence and demonstration of it
by its outward fruits—they may be, and are, the great obstructers of
the reformation of the cities, towns, and places wherein they do
inhabit. Nor can any contract the guilt of a greater sin.

And if God should bring an overflowing scourge on the inhabitants of
this land, because they have not turned unto him at his calls, it is
most righteous that they should share in the judgment also who were
an occasion of their continuance in security—a matter we have all
just cause to tremble at.
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